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Introduction. . 


"This edition of the Parieasattaih“is primagjly. 
meant for the students of the Intermediate ‘Arts 
class who offer Ardha—Magathi 28 their. second: 
language at the examination, The text is very ५ 
small and the language is extremely easy, but 
the contents are highly important, To my know- 
ledge, only one printed edition of this book is 
available, and that is by Prof. Upadhye. The stu- 
, dents were in need of another edition with fuller 
notes and explanation, To supply translation is 
against my principle and*agaitr’it would not be of 
great importance in books like this, I have given 
the Sanskrit rendering of the text instead, which — 
‘would help the reader much, It is sometimes very 
difficult to render certain words into correct English 
and give the exact meaning in it, Itcan however 
be expressed with advantage in Sanskrit. Hence 
I have quoted eftazqit’s commentary as far as 
। possible in the notes. The students are expected 
to make a judicious use of it. 





: The title Pancasuttam indicates that there 
should be five Sutras, The term sutra is not 
| very clearly used by the Jain and Buddhistic 

writers, It does not mean an aphorism or short = 





4 





sentence laden with deep sense in the present — 
work, but it means ॐ section containing many ¦ 
concise but important sentences with necessary 
explanation and extraneous advice. The sections — 
are closely connected with each other. The title — 
of each is quite significant So the work seems | 
to be one whole composition with five divisions 
linked together and hence the fruit of possibly 
one man’s labour. But the nature of the work — 
is such that different authors could write separate 
sections and they might have been connected to- ` 
gether later op At! the first thought, one would 
be led to imagine from the title that the book” 
consists of five disconnected sutras, but it 1s 
not so. Sutra is thus defined in the Sanskrit 


English Dictionary by Mr, Apte 


स्वलयाक्षरमसेदिग्धे anaa विश्वतोमुखं । 
अस्तोममनवये च सूत्रं सूत्रविदो fag: ॥ | 
All these requirements of the sutra are not 
fulfilled here. Only one, the first necessisy of 
aeqiawa—brevity 18 supplied to some extent, 


10 the विेषावछयकमभाष्य again, it 3S thus de: 

५ ioe eek 
-महत्थं adie दु सत्रिरदिवं i जं i ५ ८ ध - छ 

सकण सतं हि य यदि, उवे ॥ and the पु 
त्‌, चत्‌” ig quoted ag. १, ५९९. | 


"त 


we 











¢ 
॥ 


। 
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should be free from thirty two faults and posse- 
ssed of eight merits, Further in the same book 
we find Sutra as a synonym of Pravacana expla- 
ined as under: 

सिच erg जमत्थ तम्हा ga निरुततविदिणा वा | 

सूएई ate खल्व few ष सरए व जेणत्थं ॥ 


Looking to all these definitions of Sutra we 
find that the Sutra of the present work does not 
fully follow any one of them, Really speaking 
it is a misnomer in the case of Jain and Bud- 
dhistic works, Any way, there are not five Su- 
tras only, but five sections of Sutras here 

_ The whole book'.\servés the purpose. of > 
guide to one who aspires for liberation. Just as 
rivers meet the ocean, in.the same way the 
paths pointed out by the selfless and high-sou- 
led persons lead to the palace of perfect bliss, 
All those rivers cannot be of equal length and 


speed. Sume may be short and quick, while others 


may be long and slow, The ‘roads leading 
to perfection are varied. By complete renuncia- 
tion one can easily, independently and quickly reach 
the goal, By partial renunciation however one can 
get liberation after a long time, Religion with its 


sub-divisions of charity, good conduct, penance 


“and mental purity can ४८ practised in 





* these, two ways. Scriptures always enjoin the ee 


= 
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first, The second is for the weak-souled people. 
In the present work that short and sure path 
is pointed out, The first two sections deal with 

the two stages leading to the acceptance of asce- 

ticism which is treated in the third. The fourth 

section refers to its thorough practice and the fifth , 
Section describes the state of the liberated souls , 
and shows that liberation is the fruit of asceticism, 

This path cannot be followed by many people 

and therefore the auther does not like to preach 

it to the undeserving, That will be the true 

favour and compassion for them, He says in the 

last section:—“@ एसा जाणा ` घन्नेसि देया ”, “ तयणुग्गडाए ” 

and “var कर्णत्ति gaz-?. It may be charged that 

the book is meant:.for:monks only, but = there is 

not much truth in the charge, Although the ideal © 
placed before the reader is that of monkhood, 

the duties of the laymen are not neglected, The 

minor vows (#gads ) are prescribed for them and 

a very sober path of discipline is fixed. They 

have to achieve spiritual progress and practise 

austere penances, The layman should censure the 

evil in him and do righteous deeds, He should 

seek the shelter of the four dignitaries. 


The first chapter is of general importance, 
It is useful to both a layman and a monk. It 
commences with the usual salutations to the con- 
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querers ( जिन ) and their statement regarding soul 
worldly existence and Karmas, The soul is asso 
ciated with Karmas from times immemorial. They 
are the cause of its wandering in various exis- 
tences, They multiply miseries, That chain of 
wanderings can be cut of by irue religion which 
can be obtained by alienating oneself form sinful 
karmas. It can be done by cultivating the peculiar 
kind of mental attitude. One should seek shelter 
in अरिहंत-सिद्ध-साघ्ु and धर्म, censure and repent for 
past evil deeds of various kinds in the presence 
of the revered preceptor” and resolve to behave 


meritoriously thereafter. This brings great peace 


of mind, It should be practised thrice everyday. 
He should think of the.true..nature of each dig- 
nitary, appreciate the merits and try to elevate 
himself spiritually. He should create great fond- 
ness for the commandments of the Jina and with 
apt reverence towards them, he should carry them 
out thoroughly, He should form the habit cf look- 
ing at all with an eye of equality. He should be 
always anxious to apologise for transgressions and 


| offences, conscious or unconscious. With a vow not 
। to practise evil he should always strive to do 
good with great respects towards the Jinas who 


are the only benevolent friends, He should 


| prove his ‘fitness to serve and follow them, He 
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should realise his own weakness aud folly. He 
| should know what is beneficial and harmful. Know- 
ing this he should remove his weakness and folly, | 
avoid the sinful and finally adopt what is benefi- 
cial, Thus by true knowledge meditation and 
practice the bonds of in-auspicious karmas get 
loosened and destroyed in due time, They become 
less dangerous and non-recurring after destruction, 
The auspicious karmas at the same time come 
into operation, get stronger and yield the happy 
fruit like the medicine which is properly prescribed ` 
and administered. This -is the beginning of the 
course of conduct which would énd ‘the worldly 
existence, Hence it forms the first section of the 
text. Jts title implies’ two° things (1) destruction 
of sins, and (2) the acceptance of the seed of 
therits; i, €, aeaaa—faith in the true god-preceptor 
and religion. It ends with the pious wish “ afemt 
भवन्तु sitar.” 


In the second section, further course of con- 
duct is pointed out to the man who has passed 
over the first stage of faith and devotion. The 

“second stage in his spiritual advancement is that 
of adopting the five partial vows of a house- 
holder. They .are (1) to abstain from causing 
injury to living beings; (2) to avoid false speech; 
(3) to stop taking things which are not’ freely 








9 


and willingly given; (4) to abstain from sexual 
intercourse; and (5) absention from possessing 
property. A layman cannot fully practise these 
vows. His first vow amounts to non-injury to 
moveable living beings only, The fourth vow 
allows him sexual dealings with his own wife. 


The fifth vow requires him to put a limit 
to all his possessions, He should fix the nature 


and number of his possessions. Having accepted — 


these vows he should practise them and be always 


| prepared to execute the orders of the Jina These | 


holy commandments aré the true charm, incanta- 
tion, medicine and desire-yielding tree. He should 
avoid the company ofirréligious friends and form 
religious habits, He should not censure faith, Want 


of righteousness is the greatest evil, blindness and 


source of calamities, Righteous conduct to him is 
like a guide to the blind anda donor to the poor. 


Hé should bear great respect for it, His conduct 


should be quite in conformity with his vows and 
the activities of his mind, body and speech should 
be pure, His undertakings should not be such as 
would mar his spiritual progress, He should avoid 
the extremes of passions and treat all living be- 


ings as he would do himself, At all cost, loss of : 


1 should be avoided by him 
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In short and simple sentences he is instructed 
as to what he should do and what he should not 
do. His income should be wisely and proportion- 
atly utilised in charity, enjoyment, retinue and 
hoarding. Always kind to his servants he should 
oblige and help them. It is his duty to protect 
and maintain them. He should be always alert 
and careful in the performance of his duties, He 
should consider the consequences of his actions and 


be ever mindful of the surroundings, All things 
should be practised according to the rites, Abso- 


rbed in meditation he .should keep awake at 
night and think deeply-of his time, age and 
duty, Pleasures of senses~are worthless and tra- 
nsitory, always ending in “miseries. Death may 


occur any time. Its arrival cannot be known 
beforehand. It cannot be prevented, Religion is 


the only medicine to cure that disease of death, 
A pious householder should meditate on that re- 


ligion which is pure, followed by the great men, 
beneficial to all, free from transgressions and a 


source of bliss. He should pay respect to the 
propounders, protectors, propagtors and the follo- 
wers of this religion. The sort of life and minor 
vows of a householder as_ prescribed in this sec- 
tion are preparatory to his complete renunciation, 
The whole section is a sort of meditation wor- 
thy of being studied every day थ: न 


॥ 
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The third section deals mainly with the 
duties of a candidate for दीक्षा towards his pare- 
nts, Having fully observed the vows of a house- 
holder, when a man ,becomes ready toenter the 
order of monks, he should consider and discharge 
the responsibilites of the family life, He should 
not displease the parents and should not accept 
asceticism Without their permission, If they are 
enlightned he should appeal to their seuse of 
disgust for the worldly 18, by pointing out its 
transitory nature. Pleasures are poisonous, Death 
18 immiment and all. beings stand in constant 
danger of it, Human ~birth is not easy to get, 
From the human existence only, liberation can be 
obtained, After passing through various cycles of 
birth and death, the human birth with favoura- 
ble surroundings can be secured as a result of 
good merit, It is like a boat to cross the ocean 
of the world, That boat should be kept immune 
by following the principle of Samvara. It should 
be piloted by true knowledge and its progress 
should be helped on bythe wind in the form 
of penance. The human birth which has got such. 
great importance will be like the Chintamani- 
jem lost in the ocean, if itis not employed in re- 
ligious practices. Again; in contrast to the mise-- 

ries of this world, the perfect happiness of the 


न 
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fiberated souls should be described to them. 
Tortures and troubles are quite usual here, but 
in that state of liberation there is no sorrow, pain 
or anxiety, That great happiness should be bro- 
ught home to the mind of the parents and thus 
their co-opration should be sought. They should 
not be offended at all. The unhealthy beginning 
-cannot bring the happy fruit, To cause pain ` to” 
the heart of the parents for taking to asceticism, 
is the unhappy beginning of the pious course of 
‘life. It is a great obstacle, Sothe parents should 
be persuaded and convinced of the great purity 
and success in the ascetic. life. समुदायकंडा कम्मा समु- 
दायफला is a very good. argument to invite them 
in sharing the good result ‘Of his ascetic life. He 
should even ask them to renounce the household 
life and practise austereties with them, If they 
are not inclined, he should request permission for 
himself and leave the parents who are suffering 
from the disease of karmas with the pious inte- 
ntion of securing the medicine of arava for 
them and that may perhaps cure them. The pa- 
rents should not in the least be offended. 
The life of lord Mahavira provides a notable exa- 
mple for this, To leave them in this way with 
the pious intention does not amount to actual 
. leaving, Thus bent upon reaching the goal and _ 
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with the full satisfaction of all concerned, the 
aspirant for liberation should initiate himself into 
monkhood at the hands of a great teacher with 
due ceremonies, 


The fourth section shows how a monk 
should observe discipline and exert studiously for 
spiritual welfare. He has to apply himself serio- 
usly to the faultless practice of monkhood, He 
should ‘stick firmly to the path which is accepted 
and not swerve from it. He should develop an 
attitude of non-attachment and his mind should 
be perfectly composed, His first duty is to stay 
with his preceptor and receive instructions from 
him. With the great...tranquility of mind he 
should acquire learning and put all the injunc- 


` tions of the sacred books into practice. He should 





aim at liberation only, and give up all other 
desires. The knowledge of scriptures should be’ 
well and properly employed, Otherwise it goes 
fruitless like the incantation improperly tried 
He should be devoted to systematic and exhau- 
stive study of the scriptures according to the 
rites. The process must be the one prescribed 
by the religious heads, If one does not. study, 
there is no gain or loss to him, Those who are 
devoid of devotion and faith in religion, feel pain 
it hearing the sermon, Others have no dislike. 
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but indifferance, and the third class cannot 
merely accept. Study without devotion is 
10 study. There may be _ transgressions, 
but faith in the religion saves aman. He has no 
obstinacy. He comes to like the right path and 
even follows it. In course of time he comes to have 
fivefold carefulness and threefold control. They 
help him to develop the latent powers of soul. | 
They are the mothers of the creed, Then he 
grasps the nature of things. He cannot leave them, 
He realises the importance of both knowledge 
and practice. He leayes the unstable and exerts 
to attain the stable.-His, activities grow purer, + 
He is not greedy ‘of the fruit, He remains un- | 
perturbed in difficulties, calamities and hardships. 
He knows the disease of karmas and tries to 
remove it by adopting proper remedies shown by 
a good preceptor. The medicine lies in 
righteous conduct and rough tastless food. He 
gets the health of firm faith in the creed, That 
keeps his mind and deeds pure. His psychic force 
increases and soul power develops, He obeys the 
order of Jina and revers the holy preceptor. All 
his religicus performances bear fruits if he has 
got respect for the teacher. Without respect for 
him they injure him, like the food mixed with — 
_ poison, Respect for the teachers brings salvation. a 
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‘Such ascetic practices make him more happy than 
even gods in twelve months, Gradually he gets 
out of the worldly troubles, His spiritual achieve- 
ments go on advancing and his ascetic life be- 
comes entirely free from transgressions. Know- 
ledge instigates and guides him to righteous 
‘behaviour. That course of conduct is free from 
delusion, It brings the blessed goal nearer. He 
shakes off the dirt of karmas and attains glory. 
He gets the final bliss by following the same 
course of conduct in many births, He completely 
destroys the karmas and puts ann end to miseries, 
Aiming at this a monk should faithfully stick 
to the life he has undertaken. 


: The fifth section tells us what happens to 
the soul in liberated state. The soul flies upwards 
and reaches at once the top.of the universe with- 
out any hindrance or obstruction and dwells there 
permanently with infinite happiness and know- 
ledge. He is free from birth,old age and death, 
He knows no return, His karmas have lost their 
power on him. He has realised his true nature. 
Till now he was pressed down by karmas. Heis 
devoid of the qualities of taste, touch, smell, sound 
‘and form, His shape cannot be definei. Hs is a 


non-material embodiment of knowledge, bliss and 


_ power, He enjoys eternal happiness, Its taste is fae 


. 
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beyond our comprehension. He is self—settled and 
self-supporting. There is eternal happiness, The 
number of beings who enjoy it and of those 
liberable souls who are to enjoy it is infinite, 
We cannot even think of its being exhausted at 
any time. Karmas are not inherent in the soul. 
They are again not imaginary imposition on it 
but real things in close association with the soul 
from times immemorial, Liberation will separate 


them from soul, The joy of liberation is not rela- 
tive It is uncaused, indescribable and self—revealed, 
The liberated soul rests in the Maret and yet 
is independent of it.-This is preached by the in- 
falliable doctrine of manifold predication, Liberation 
is possible for the mundane souls who deserve it. 


One who is not bound, needs noliberation, The = 


bondage though without beginning can be ended 
as the ore can be removed from gold. The bliss 
in liberation is endless like the endless time, All 
do not get liberation, Out of those whe are fit 
for it, some get it, others do not. This is the 
order of the Jina, It shonld not be imparted to 
the underserving. Those who can understand, 
appreciate,admire, digest and:practisetruth,deserve = 
to be taught. Others should not be iustructed, in, 4 


their own interest. That is compassion. Like the ` 


raw pot of clay in water, the undeserving perish, 
a by its greatness, = _ : स. 
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This पचसुत्तम्‌-18 a small manual for the be- 
ginner in the faith. It is not marked by the 
technical details but its value varies inversely with 
its size, lt is written from a personal point of view 
and is full of exclamations, appeals to the authority, 
moral injunctions, aphoristic maxims and homely 
illustrations with their application, Its contents 
are as old as Jainism, They were preserved in 
the memory of Jain monksin ancient times, There 
might have been some omissions and commissions 
in later days as they came down from generation 
to generation, There aré many confessionary ex- 
clamations in it which--might be shortened or - 
lengthened according “to the convenience, 
The work must havebeen held in high 
esteem as Haribhadrasuri has written a commentary 


1 


on it 


1६ is composed according to him by चिरन्तनाचाय- 
meaning ancient preceptors or the preceptor with 
the name चिरन्तन. The first meaning is more likely. 
It is difficult to assign individual authorship to 
books like this. 


When it is not possible to = the author- 
ship how can the date be decided १ The contents of 





the book are very old, They do not seem to be ce 
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work is decidedly as old as jainism itself, and it 
came to have the present shape at some later 
date. In its present shape itis commented upon 


by Haribhadrasuri who lived in about 700 to 770 © 


A. D. In addition to many original important 
works he has written many good commentaries 
and our qagu, though very small has fallen to 
his choice owing toits great philosophy and truth, 
We find no reference of the Pancasutta in any 
book, There are however some traces of influence 
of the तत्वार्थाधिगमसूत्र on-our text inasmuchas the 
illustrations of the \gourd)( अलाबु ) etc are given 
in the last section. “They are found in details for 
the first time in'the aeraiftaaga. The influence 
of आवस्यक-नियुक्ति also is felt in the reference of 
कंचणोवलनाय, and आमकुंभोदगनाय. Both these works are 
as old if not earliar than the Christain era, 
Our text therefore might have been composed 


after the Christian era and before इरिभद्रसूरि. We © 


cannot assign any definite period 
The-whole book is written in Ardha-Mag- 


adhi prose and at some places only we can mark — 
the tendency to write metrical lines, Nominative | 
singular form of masculine nouns ending in अ is | 


not uniformly found withg at the end, The style ध 
is simple easy and interesting but the last two 
chapters become a bit difficult on account ef the 
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narration being intermixed with logical discussions. 
Each section is logically connected and the treat- 
ment of the subjectmatter is masterly. 

The present work emphatically exhorts the 
aspirants for liberation not to displease the par- 
ents and thus solves the hotly discussed question 
of दीक्षा. All cannot lead the strict life of a monk, 
so a sobre path of discipline is prescribed for 
householders, They may adopt severe forms of 
austerities as they rise further on the ladder of 
spiritual progress, 


It is peculiarly free from technical terms, 
detailed descriptions and-clumsy multiplication of 
symonyms, 


The use of words like a& ख॒क्राभिजाई and समेतमदे 


unconsciously reminds us of the six classes of 
people according to Gosalaand the famous learned 
Digambara logician समन्तभद्र. It is for the advanced 
‘scholars to find out their significance if any. 


In editing this book, I am highly thankful 
to the Jain Ananda Pustakalaya of Surat for freely 
supplying the manuscripts and other useful books 
to me, Mr, Shambhulal Jagashi made 3. sugges- 

tion for this work andI undertook it. I have not 
been able to note the different readings in the 


९ 


three mauuscripts which I have gone through. Ss 


20 


One contained mere text and the other two were 
withthe commentary of eftagaft. They ended thus:- 
« छृतं चिरन्तनाचायवैः, faa a जाकिनीमहत्तरा-धमंसूनश्नीदरि- 
agafead: 1” 
sate and 
« पञचपूत्रीका समाप्ता । कृतिः सिताम्बराचाये-हरिभद्रसय, aed 
याकिनीमरत्तरासूनोः ग्न्थाप्रमनुष्टुपछन्द उ शतः शातान्यष्टाविशत्यधिकानि। 


re 


The term चिरन्तनाचायेः does not help us much 
in deciding the authorship, The plural form can । 


` {€ used out of respect for the author. At the 
me time it is very-likély that ancient authors 


might have composed the Sutras and Haribhad- | 


` rasuri might have put them. together 


In the present edition, many mistakes and — 


‘misprints might have crept in for which I crave 
“the apology of those learned readers who would 
kindly point’ them out to me for correction 


My most sincere thanks are due to Prof 
K. ए, Abhyankar whom I revere as an ideal 
गु ever since I joined the Gujarat College, for 
writing a foreward to the present work, 
M. T. ए. College | : es 
‘eS SURAT ॥ ४. M. SHAH. 
` 18६ August, 1934 ए 4 





। 
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FOREWORD 


---~ 


I have much pleasure in welcoming the present 
edition of the Pancasutra which is a small elegant 
treatise written by some oli writer whose name 
has still remained unknown, The book has 
occupied a position of high esteem among the post- 
Agama works on Jaina Religion, In the small 
treatise the author has given a cogent aud logical 
presentation of the spiritual uplift of the pious 
individual in five chapters which mark the five 
successive steps of his spiritual ‘progress, The 
presentation is fully logical although a ttle bit 

nmethodical and the expression is chaste and 
adequate although a little bit archaic at places 
It is the semireligious character and antiquity of 
the book that attracted a great scholar like 
Haribhadrasuri to. the book and inspired him. to 
write a gloss on it 


While writing his gloss, Haribhadrasuri has 
not only laid down his finger on the stiff points 
and pointed out their exact sense which the 
amscient unknown writer of the book seems to have 
intended, but at places he has beautifully preserved 
_ the traditional explanations which obtained at his 


time. Although Haribhadrasari’s gloss may well- 
nigh satisfy the needs of one who is conversant 
with the Agama Literature, still a beginner like 
the present University student, who takes up to 
the reading of the book for the purposes of 
University examinations, requires more help and I 
am glad to observe that an excellent service in 
the direction is rendered to the readers by 
Professor Vrajlal Mohanlal Shah, the present editor, 
by giving the Sanskrit and English renderings of 
the text and adding valuable explanatory notes, 
I sincerely express.a..pious wish that the 
students would accord a hearty welcome to the 
volume and inspire the editor to do in future very — 
substantial work 10 - furthering the cause of the 
religious and secular literature of the Jains in 
Ardha-Magadhi and other Prakrits 


Gujarat College K. V. Abhyankar. 
Ahmedabad, Professor’ of Sanskrit and ` 
20-9-1934 Ardha-Magadhi 


। ॐ अम्‌ । 
i पंचसुत्त ॥ ` 
चिरंतनाचायङृतपश्चसूत्रमध्ये प्रथमे | 


1 ; 
` [ पावपडिग्यायगुणबोजाहाणसुत्तं | 
णमो वीअरागाणं wage देर्विदपृदआणं safest 
aya तेलुकणुरूणं acta भगवताणं | 
ज्ञे दवमादइक्खंति-इह ag aoe SA, अणाद भवेः 
 अणादकम्मसं जोगनिष्वत्ति, दुक्खरूञे) TFARS, दुक्खाणु- 5 
afl cacao godt खद्धघम्माओ, खुद्धधम्मसेपत्ती 
पावकम्मविगमाओ, पावकस्मविगमोः तहाभञ्वत्तादइभावओ | 
` तस्स पुण विवागखाद्वेणाणि -चडसरणगमणं, दक्ड- 
गरदा, सुकडाणासेवणं | अओ कायव्वमिणं areata 
IM grat asa, तिकारमस्किलेसे + 
( पापपरतिघातशणवबीजाधानमूजम्‌ ) क 
नमो वीतरागेभ्यः सवैज्ञम्यो देवेन्दरपूजितेम्यो यथास्थितवस्तु- 
वादिभ्यकैरोक्यगुरुम्योऽरुहेम्यो भगवद्भयः । ; 
य॒ एवमाचक्षते-इह खट अनादिजीवः, अनादिजीवस्य भवो- 
ऽनादिकमनिर्वतिंतः, दुःखरूपः, TVR, दुःखानुबन्धः | एतस्य 
वयुच्छित्तिः gala, शुदधर्मंप्रापिः पापकमैविगमात्‌, पापकम- 
विगमस्तथाभन्यत्वादिभावात्‌ | 
| तस्य पुनः विपाकसाधनानि-चतुःशरणगमनं दुष्कृतग्हां सुक 
` तानामासेवनम्‌ | अतः कर्तव्यमिदं भवितुकामेन सदो सुग्रणिधानं ` 
भूयो भूयः trea त्रिकारमसंक्टेदो | 3 2 


10 











र 


Stata मे भगवतो परमतिलोगनाहा अणुत्तर- 
पुण्ण ३भारा खोणरागदोखमोडा अचितचितामनी भवजलहि- ` 
TM Waa अरदैता ATT ॥ 


तहा पदीणजरामरणा अवेकमस्मकटका पण टवाबादा 
5 केवटनाणदंसणा खिद्धिपुरनिषासी निख्वमखुह संगया aaa 
earner सिद्धा सरणं ॥ 4 


तदा पसंतगंभीरसया सावज्जजोगविरया पेबविदा- 


यारजाणगा परोवयारनिरया पडमादनिदसणा Aer ` 


संगया विसुज््माणभावो साह सरणं ॥ 4 
10 तहा सखुराखुरमणुअपूदमो मोहतिमिरंखमारी tet 
दोखविक्परममंतो, देऊ खयलकल्छाणाण, कम्मवणविडावस, 7 
यावजीवं मे aera: wae अनुत्तरपुण्यसंमाराः ` 
 क्षीणरागदवेषमोहा अचिन्यचिन्तामणयो भवजलषिपोतो एकान्तशरण्या ` 
सर्हन्तः सारणम्‌ | 1 





तथा TATA अपेतकर्मकटङ्काः प्रणष्टव्याबाधाः Haw । 
ज्ञानदरनाः सिद्धपुरनिवासिनो निरुपमुखसंगताः सर्वथा SARA: , 
fear: रारणम्‌ | 


` तथा प्रशान्तगंभीरारायाः सावधयोगविरताः प््चविधाचारज्ञाः ` 
परोपकारनिरताः पश्मादिनिदरोनाः व्यानाव्ययनसंगताः विद्युष्यमान- ` 
भावाः साधव; रारणम्‌ | 1 


तथा सुराखुरमनुजपूजितो मोहतिमिरांशुमाछो रागद्धेषविषपरम । 
` मन्त्रः हेतुः सकलकल्याणानां कर्मबनविमावघुः साधकः सिद्धभावस्य, 





दे 


साष्टगो सिदड्धभावस्सख, केवलिपण्णत्तो धम्मो जावज्जीषं मे 
अगव सरणं | सरणमुवगयो अ बसि acer दुकडं ॥ 

ज्ञ णं अरहतेखु वा सिद्धेखु वा आरिषु वा उव 
IMT वा ateg वा साहणीषु वा भन्नेसु वा घम्मडणेसु वा 
माणणिज्जेखु पूअणिज्जेखु, तहा महेखु वा पिहैखु वा वधृखु वा 5 
frag बा उवयारिखु का, ata वा जीवेखु wafseg, 
अमग्गट्विषखु, aati, अमगगसाहणेखु जं किचि 
वितद्मायरिअं अणायरिअऽवे अणिच्छिगञवे पाव पावाणुषधि 
Bea वा बायरे वा मणेण वा वायादवाकायेण वा, कयं वा 
HAA बा AACA वा, रागेण बा दोसेण वा मोहेण वा,10 
इत्थ वा we जम्मंतरेखु वा, गरदहिअमेअं, दुकडमेअ, उञ्द्ि- 


ware, विआणिञ ac  कलाणमित्तगुरुभगवतवयणाभो 


want fa tet सद्धा, -अरहंतसिद्धसरमक्ख गरटामि 


। केवलीपरज्ञतो धमो यावज्जीवं .मे भगवान्‌. सरणम्‌ | शरणमुपगतथेतषा 
गर्हामि दुष्कृतम्‌ | 


यत्‌ aay वा सिद्धेषु वाऽऽचारयेषु वा उपाध्यायेषु वा साधुषु 


वा सा्वोवु वा अन्येषु वा धर्मस्थानेषु वा माननीयेषु पूजनीयेषु, 
तथा may a fag a बन्धुषु वा मित्रेषु वा उपकारिषु वा, 
 ओवेन वा जीवेषु मामेस्थितेषु, अमार्मस्थितेषु, मार्भसाधनेषु जमार्ग- 


साधनेषु यत्किञ्चित्‌ asad, अनाचरितन्यमनेष्व्य, पापं 


 पापानुवंधि Bea वा बादरं वा, मनसा वा वाचा वा कायेन वा कतं 
वा कारितं वा अनुमोदितं वा, रागेणवा पेणवा मोदेन वा, जत्र 


प 


। वा जन्मनि जन्मान्तरेषु वा, गर्हितमेतत्‌ दुष्कृतमेतत्‌ उञ्कितम्यमेतत्‌ 
विज्ञातं श्या कल्याणमित्रगुरुमगवद्रचनात्‌ एवमेतदिति रोचितं श्रद्या+ ` 


| 2 , 
अहमिणं suena उन्िअव्वमेअं । इत्थ मिच्छामि दुकडं 
मिच्छामि दुकड, मिच्छामि cae ॥ । 

होड मे cer aed ater! होड मे अकरण 
fant | बहुभयं ade ति इच्छामि agqafg अरहताणे) 
5 भगवंताणं गुरूणं कल्ाणमित्ताणं ति | | 
होड मे वणि am i asa सा खुपत्थगा +. 
होड मे इत्थ agar । होउ मे get atradia fa 


= > 


पत्तखु णसु अहं सेवारिहे fear | आणारिहे faa 
पडिवत्तिजुत्ते fae । निरइआरपारमे सि ॥ 


10  संविग्गो जहासत्तौ aa gee । age 
सव्वेसिं अरहंताणं अणुडाणं | सव्वेसि सिद्धाणं सिद्धभात्रं \ 
सब्बेसखि आयरिआणं आयार acta casera खुत्तप्यया- ` 
णे । wate ait agra | asafa सावगाणं Ara 
अहंत्सिद्रसमक्षं गर्हान्यहमिदं ` दुष्कतमेतत्‌ उञ्छितन्पमेतत्‌ | अत्र 
मिथ्या मे दुष्कृतम्‌ | मिथ्या मे दुष्कृतम्‌ । मिथ्या मे दुष्कृतम्‌ | 

मवतु मे एषा सम्यग्‌ गरहा | मवतु मेऽकरणनियमः | बहुमतं 
ममैतत्‌ इच्छामि अनुरास्तिमर्हतां मगवतां गुरूणां कल्याणमित्राणामिति। 
भवतु मे एभिः संयोगः । भवतु मे एषा agar | भवतु मेऽ, 

, बहुमानः । भवतु मे इतो मोक्षवीजमिति | 
MAT एतेषु अहं Aare: स्यां । आज्ञाः स्यां | प्रतिपत्तियुक्तः 

स्याम्‌ । निरतिचारपारगः स्याम्‌ | 

संविज्ञो यथाराक्ति सेवे सुकृतम्‌ | सनुमोदे सर्वेषामर्हतामनुष्ठा- 
नम्‌ । सर्वेषां सिद्धानां सिद्धभावम्‌ | स्वेषामाचार्यणामाचारम्‌ । 
` ` स्वैवाुपाध्यायानां aac | सर्वेषां साधूनां साधुक्रिया्‌ | सर्वषां 





५ 


सादणजोगे । सव्वेसिं देवाणं सब्वेसि stant दोउकामाणं 
कलाणासयाणं मग्गखौहणजोगे | a 
होड मे tar अणुमोजणा aa विदहिपुव्वि, सम्म 
पडिवत्तिरखुवा;, ara fata, परम णुणजुत्तअरदेताद - 
सामन्थओ ॥ । 
अधितसत्तिजुत्ता हि ते भगवतो वीअरागा सन्वन्तु, 
WARS परमकृह्ाणडेऊ सत्ताणं । we अ Re पावे 
अणादमोहवासिष, ane भाव, हि आहि णं अभिन्ने 
सि, अदिअनिवित्त fear, facia, far, आराहगे 
faa उचिअपडिवत्तीय सन्बसत्ताणं सहिअ ति । इच्छाभि10 
gas, इच्छामि gas, इच्छामि खुकडं ॥ 
GAs सस्मं GARR खुणमाणस्स अणुप्पेद- 
मोणस्ख लिदिखोभवति - परिदायेति Rassifa agent 
श्रावकाणां मोक्षसाधनयोगान्‌ | aaa देवानां सर्वेषां जीवानां भविन 
तुकामानां कल्याणाङायानां मागसाधनयोगान्‌ | 
भवतु ममैषा अनुमोदना सम्यग्विधिपूर्विका सम्यकूञयद्रारया 
` संम्यक्प्रतिपत्तिपा, सम्यग्निरतिचारा परमगुणयुक्ताईंदादिसाम्यतः। 
अचिन्त्यशक्तियुक्ता हि ते भगवन्तो वीतरागाः सवज्ञाः परम- 
क्याणाः परमकल्याणदेतवः सत्वानाम्‌ । मूढश्चास्मि पापोऽनादि- 
मोहवासितः अनभिज्ञो भावतः, हित।हितयोरभिनज्ञः स्याम्‌ , अहित- 
निवृत्तः स्याम्‌ । हितप्रटृतः स्याम्‌ आराधकः स्यामुचित्तग्रतिप्रत्या | 
सर्वसत्वानां स्वहितमिति | इच्छामि सुकृतम्‌ । इच्छामि सुकृतम्‌ । 
इच्छामि सुक्तम्‌ | 
 एनमेतत्सम्यक्‌ पठतः श्रण्वतोऽनुत्रक्षमाणस्य दिधिलीभवन्ति परि- ` ` 





६ 


gaa | facet वाऽ्खुषटक्षम्मे भग्गल्तामत्थे सखुहपरिणा 
ai कडगयद्धे fea fra अष्पफले सिमा, सुहावणिञ्जे 
सिया, अपुणभावे fear ॥ 
तडा आखगद्धिज्जंति निम्मविज्जंति azarae । 
5 aged च gene पणिट्धं पगिडह़िमावन्िभं नियमफटयं 
खप्पउत्त faa महागष gens fas, खुहपवत्तगे सिमा 
qageaien faa । अओ अपडिबेचमेअ असुदभावनि- 
aan खुहभावशीअं ति सुप्पणिहाणं सम्म पदिअब्धं सम्म 
सोअव्व ara अणुप्पेदिखनव्वं ति ॥ 


10 णमो नमिअनमिआणे परमगुरुवीअरागाणे । नमो 
` सेसनमुक्षारारिदाण | was सञ्वण्णुसलासणं । परमसंबोहीष 
Siem मवतु जीवा, खुदिणो-भवेतु जीवा सुदिणो भवतु जीवा ॥ 
इति पावयडिग्धायशुणवीज्ाहाणस्ुत्त सम्मत्त ॥ १ ॥ 
हीयन्ते क्षीयन्तेऽशुमकरमानुतन्धाः | निरनुबन्धं चाद्यमकम मग्नसाम- 
य शुभपरिणामेन कटवदरभिवं विषमट्पफटं स्यात्‌ । gene 
स्यात्‌ | सपुनमावं स्यात्‌ | 
तथा अआसकटीक्रियन्ते परिपोष्यन्ते निर्माप्यन्ते ज्युमकभानु- 
बन्धाः । सानुबन्धं च gaa प्रकृष्टं प्रङृष्टमावार्जितं नियमफल्दं 
खुप्रयुक्त इव महागदः YRS स्यात्‌, द्यभग्रवतंकं स्यात्‌ , परम- 
Beans स्यात्‌ | अतोऽप्रतिबन्धमेतत्‌ अद्युभभावबीजमिति सप्र 
णिधानं सम्यक्‌ पठितव्यं श्रोतव्यमनुत्रेप्ितन्यमिति | 3 
नमो नतनतेभ्यः TASS ATE: | नमः रोषनमस्कारार्हेम्यः 
जयतु age | परमसंबोधिना सुखिनो मवन्तु जीवाः, 
सुखिनो भवन्तु जीवाः, सुखिनो भवन्तु जोवाः | oy 
= इति पापप्रतिधातगुणबीजाधानसूत्रं समाप्तम्‌ । „` 








, 
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Il 
[ साहुधम्मपरिभावणासुक्तं | 

ज्ञायाण धम्मगुणपव्विच्तिसद्धाण भाविज्जञा cafe 
aed पयदसंदरत्तं अणुगाभित्तं परोवयारि त्तं परमस्थदेउत्तं | 
तदा दुरणुचरत्तं भगे geod महामोहजणगत्तं भूओ Te 9 
ad ति | एवं जहासत्ती्ट उचिअविहोणेणं अचचतभावसारं 
पडिषञ्जिज्जञा। तं जदा--थुकगपाणाइवायविरमणं १, Yat 
सुखाबायविरमणं २, थूखगदत्तादाणविरमणं ३, {er 
मेहुणविरमणे ४, थूखगपरिग्गटविरमणमिच्चाद ॥ ५ ॥ 

पडिवज्जिडण cae aera, सयाणागाहगे किआ,10 
सयाणापरतेते faa arm दहि मोहविखपरम्रमंतो, जलं 
दोस ।इजखणस्स, कम्मवाददितिगिच्छासत्थं, कप्पपाय 
सिवकटस्स | 17.11 





-कक्न्क- 


ae साधुधर्मपरिभावनागू्म्‌ । 


जातायां धर्मगुणप्रतिपत्तिश्द्वायां भावयेदेतेषां स्वरूपं प्रकृति- 
सुन्दरत्वमानुगामिकव्वं परोपकारितवे परमा्हेतुत्वम्‌ | तथा दुरनुचरव्व 
भङ्गे दारुणत्वं महामोहजनकत्वं भूयो दुभत्वमिति | एवं यथाशक्ति 
उचितविधानेनालन्तमावपारं प्रतिपवेत । तवथा--स्थूलग्राणातिपा- 
तविरमणं १ स्थूलगृषावादविरमणं २ स्थूलादत्तादानविरमणं ३ 


 स्थूठैथुनविरमणं ४ स्थूढपरि्रहविरमण ५ मित्यादि | । 


प्रतिपद्य Wet यतेत ॒सदाज्ञाग्राहकः स्यात्‌, सदाज्ञापरतंत्रः 


स्यात्‌ | आज्ञा हि मोहविषपरममन्त्रः जरं रोषादिज्वल्नस्य, कर्मन्या- ` 
धिचिकित्सायानञं, कल्पपादपः रिवफस्य | = 


| 





< 


 वञ्जिञजञा अधम्भमित्तजोगं, चितिज्जाभिणवपाविष् 

गुणे, अणादइभवस्तेग्ट अ अगुणे, उदग्गसहकारित्त अधम्म- 
fam, उभयलोगगरदिअत्तं, असुहजोगपरंपरं च | 

परिहरिज्जा ad खोगविरुद्धे करूणापरे जणाणं, न 
खिसखाविज्जञ घम्म, सकिङेखो खु दला, परमबोहिवोअमवो- 
दिफरमप्पणो Fa 

ववमालोखज्जा-न BZ इन्तो परो Anew, अधत्तम 
PACTS, जणगमणिङ्ोवायाणं, अडदारुणं सरूबेणे, 
असुहाणुबंघमच्चत्थ ॥ 


10. सेविञ्जञ धम्ममित्ते विहाणेणं, अंधो विवाणूकट्र, , 


# 


ङ oe = ५ 





वादि fra ask, efter चिव Far, भीओ faa wera 
यथे । न इथ खुंदरतरमन्नं ति वबहुमाणजुत्त fear आणा- 


Hel आणापडिच्छने जणा-अविरादगे आणानिप्फायगे त्ति ॥ 
वर्जयेदधर्मभित्रथोगं, चिन्तयेदभिनकप्रप्तान्‌ गुणान्‌ , अनादि- 
मवरसंगतांश्वागुणान्‌ , उदग्रसहकारित्वमधर्ममित्राणां, उमयरोकगर्हि- 
Te, अशुभयोगपरंपरां च | 
परिहरेत्‌ सम्यक्‌ छोकविरुद्रानि करणापरो जनानां, न विस 
ah asa एवैषा ( निन्दो ) परमबोधिफल्मात्मन इति । = ` 
एवमाखोचयेत्‌--न ख अतः परोऽनथः, अन्धत्वमेतत्‌ 
संसाराटव्यां, जनकमनिष्टापातानाम्‌ , अतिदारुणं स्वरूपेण, Aya 
नुबन्धमत्य्थम्‌ | ; 
सेवेत धमभित्राणि विधानेन, अन्ध इव agate, =a 
धित इव वेवान्‌ , दरिद्र इव इश्वरान्‌ , भीत इव महानायकान्‌ । न ` 
इतः युन्दरतरमन्यदिति बहुमानयुक्तः स्यात्‌ आज्ञाकांश्षी आज्ञाप्रती- 
च्छक आज्ञाऽविराधक आाज्ञानिष्पादक इति | ons. 








द. 
पडिवन्नघम्मगुणारिदं च वद्धिज्जा गिदिसमुचिणखु 
गिदहिसमायारेखु परिख॒द्धाणुदणि परिदधमणकिरिष परि 
azarae परिखुद्धकायकिरिष ॥ 
वज्िञ्जाऽणेगोवघायकारगं गरदणिञ्जं वह्ुकिलेसं 
आयद्विराहगं समारंभ | न चितिञ्जा परपीड । न भाविज्जऽ 
दीणयं । न गच्िछञ्जा eta a सेविज्जा वितदाभिनितेसं। 
उचिअमणपवत्तमे सिजा a भासिज्जा अलिअं, न nea, 
a tera, नाणिकद्धं | दिअमिअभास्भे सिजा i ध्वं न 
ईहिसिञ्ज्जञा भूञआणि ta faftess अदत्तं । न निरिकिलिञ्ज 
परदार । न Heat अणत्थदंड | खुहकोयजोने सिज ॥ 10 
तहा खादोचिअदागे खहोचिअभोगे खाटोचिअपरि- 
वारे खादोचिअनिदहिकरे सिं १ -अदठतावगे परिवारस्स 
गुणकरे seta अणकंपापरे feat भावेणं । षवं खु 


1 3 PTO 


` प्रतिपनधर्मगुणाहं च ada गृहिसयुचितेषु गृहिसमाचरेषु परि- 
Bere: परिदयद्रमनःक्रियः परिदयद्धवाक्‌क्रियः परिञ्चद्रकायक्रियः। 





वजेयेदनेकोपधातकारकं गर्हणीयं बहुक्टेशं आयतिविराधकं स~ 
मारभम्‌ । न चिन्तयेत्‌ परपीडाम्‌ । न मावयेत्‌ दीनताम्‌ । न ग~ 
Sq हर्षम्‌ । न सेवेत पितथामिनिवेशम्‌ । उचितमनःप्रवर्तक 
स्यात्‌ | न माषेताङीकं, न पर्ष, न Gg, नानिबद्रम्‌ । हित- 


मितभाषकः स्यात्‌ । एवं न हिंस्यात्‌ मृतानि | न मृह्णीयाददत्त | 


न निरीक्षेत परदारान्‌ । न कु्यादनर्थदण्डम्‌ । शुभकाययोगः स्यात्‌ ॥ 
तथा लामोचितदानो छामोचितमोगो खमो।चतपरिवारो खभो- , 
चितनिध्रिकारः स्यात्‌ | असंतापकः परिवारस्य qed यथाराक्ति . 





A 
तप्याणे वि धम्मो जह अन्नपोलणे त्ति । ae जीवा gat 
Gal | Aad बंधकारणं | 

तषा ag तेखु समायारेखु सदसमन्नागण सिय, aq 
गेह, अमुगकुरे, असुगसिस्से, अस्रुगधम्महाणटिष, न मे 

5 तल्विराहणा, न मे तदारंमो, बुरी ममेअस्ख, cafes सारे 
षञमायभूञं, wat हिअ, असारमन्नं asa विसेखओ अवि- 
दिगहणेण, ware तिरोगवेधू परमकारणिगे ani संबुद्धे 
भगवं अरहंते ति । एवं समाखोचिअ तषविरुद्धेखु समायारेदु 
ara वदधिज्जा, भावमगख्मेअ afaendre ॥ ¦ 

10 aa जागरिज्जञ scammer, को मम कालो, 
किमेअस्स उचिअ, ver fae निमगामिणो विरसा- 
चसाणा | भीसणो weg _ संव्वाभावकारी अविक्नायागमणो 
अणिवारणिञ्जो पुणो gure | धम्मो saree alee 
अनुकपाकरो निर्ममो भावेन ।. एवं . खट्‌ तत्पाटनेऽपि धर्मः यथा 
अन्यपालने इति । सर्वे जीवाः प्रथक्‌ पथक्‌ 1 ममत्वं बन्धकारणम्‌ | 

तथा तेषु तेषु समाचारेषु स्मृतिसमन्वागतः स्यात्‌ असुकोऽदहं, 
अमुककुलः अमुकरिष्यः अमुकधर्मस्थानस्थितः, न मे तद्विराधना, 7 
मे तदारम्भः बरद्धिमेमैतस्य, एतदत्र सारं, एतदात्मभूतं, एतद्धितं, 
marrage विहोतोऽविधिग्रहणेन, एवमाह त्रिरोकबन्धुः परम- 
कारुणिकः सम्यक्‌ संबुद्धो भगवानहन्‌ इति | एवं समारोच्य तदवि- 
` र्षु समाचारेषु सम्यग्‌ वर्तेत, मावमङ्गक्मेतत्‌ तनिष्यत्तेः | 

तथा जागृयात्‌ ध्मेजागरिकया, को मम॒ काठः, किमेतस्यो- 

. चिते, सारा विषया नियमगामिनो विरसावसानाः । भीषणो aq: 


- सर्वाभावकारी अविज्ञातागमनोऽनिवारणीयः पुनः पुनरनुबन्धी.। धर्म 
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widest महापुरिखसेविभो सव्वहियकारी निर्याते 
 परमाणदहेऊ ॥ 


नमो इमस्स धम्मस्स | नमो ञधम्मप्पगाखगाणं | 
नमो एयधम्मपालगाणं | नमो यधम्मपरूवगाणे । नमो 
छअघम्मपवज्जगाणं | शच्छामि set धम्मं पडिवज्जित्तए 5 
सम्म मणवयणकायजोगेर्दि | dts ममेअं ser परम- ` 
Ror जिणाणमणुभावओ | सखुप्पणिहाणमेवं चितिज्जा 
पुणो षणो । शअघम्मजुत्ताणमववायकारी Peet) पाणं 
मोदच्छेअणमेअ | रवं Reset भावणार कम्मापगसेणं 
उवेइ Tata जोग्गये । तदा संसारविरत्त संविग्नो भब 10. 
अममे अपरोवतावी विखुद्धे विखुद्धमाणभवे ॥ 


इति साडधम्मपरिभावणासुन्तं aad ॥ २ ॥ 








एतस्योषधमेकान्तविशुद्धो महा ुरुषसेवितः  सर्वहितकारी निरतिचारः 
परमानन्दहेतुः | 


नम एतस्मै धमांय | नम एतद्र्मप्रकाशकेम्यः नम॒एतदर्मपा- 
Bay: नम एतद्धम्ररूपकेम्यः | नम एतदवर्प्रतिपत्तम्यः | इच्छ- 
म्यहमेने धभ प्रतिप सम्यग्मनोवाक्राययोओैः भवतु ममेतत्कल्याणं 
परमकल्याणानां जिनानामनुमावतः । सुप्रणिधानमेवं चिन्तयेत्‌ पुनः 
पुनः । एतद्मैयक्तानामवपातकारो स्यात्‌ । प्रभानं मोहच्छेदनमेतत्‌ | 
एवं विशुष्यमानौ भावनया कर्मापगमेनोपैत्येतस्य योग्यताम्‌ ¡ तथा 
संसारविरक्तः संविग्नो भवत्यममोपरोपतापी विद्धो विद्यम्यमानभावः । 


इति साधुधरमपरिभावनासूत्रं समाप्तम्‌ | 


व 1 


eae 





RR 


III 

| [ पव्वञ्जागहणविदिसुत्त ] ^ 
परिभिाविष aga जदोदिथयुने asa सम्म. ` 

मेअ पडिवञ्जित्त्ट अपरोवतावं | पगोवतावो दहि तप्पडि- ` 

ॐ वत्तिषिग्ध, अणुपाओ खु cata ag सङु्खलारंभओ . 
feat अप्पडिुद्धे किचि पडिवोदिज्जा अभ्मापिभरे | f 
उभयखोगसफखं जीविअं | खमुदायकडा कस्मा समुदाय ` 
फल त्ति । णयं gat अ विओगो । aaa दगसर्कव- ` 
10निवासिखउणतुद्मेअं । उदामो WEG TATA अ | ses 
 मणुअत्त सञुदपड़अरयणलामतु्टं | अडग्पभरू अन्ने भवा 
Bras मोहंघयारा अङकघत्राणुवधिणो aster gaa 
स्म्रस्स । जोग्गं Te पोअभूञओ मवसमुदे । qe TET | 

` निउजिडं संबरडइदअचिहं  नाणकण्णधारं तवपवणजवणं | 





+~ ae Se 








३ 

भवज्याग्रहण TAAL । 

परिभाविते साधुधर्मे यथोदितगुणो यतेत aang परतिपत 
 अपरोपतापम्‌ परोपतापो दि ततपरतिपत्तिविव्नः अनुपाय cq, न खलु | 
agua fed | अग्रतिवद्रौ कथित्‌ प्रतिवोधयेन्मातापितरौ। ` 
 उमयठोकसफटं जीवितम्‌ ( प्रशत्यते ) | समुदायक्रतानि कर्माणि 
` स्दायफटानीति | एवं aah: च वियोगः | अन्यथा एकदृकषनिवा- 
सिराकुनुल्यमेतत्‌ | उदामो मयुः प्रत्यासनरश्च । दुख मनुजलम्‌ 
समुदरपतितर्नलामतुल्यम्‌ | अतिप्रमूता अन्ये मवा TAIT मोहाः 
कारा अकुशानुबन्विनोऽयोग्या gee | योग्यं चेतत्‌ पोत- 
Wa मवसयुदर युक्त स्वकार्ये नियोक्तुं संबरस्थगितच्छि्रे ज्ञानकर्णधारं 
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खणे दुहे सब्वकज्जोवमाण सिद्धिसाहगधम्मसाहगत्तेण | 
उवादेआ ख सा जीदाणे, जं न इमीष्ट जम्मो, न जरा, न 
मरणं, न इटविओगो, नाणिडसंपओगो, न Get, न पिवासा 
न अन्नो कोड दोसो, सव्वहा अपरतंतं जीवावत्थाणं असम 
रागादइरदिअओं aa सिवे अव्वावाहं | 
विवरीओ अ संखारो site अणवद्धिजसदए्वो | इत्थ 
ag ad वि wedi, संतम्रसंतं, खविणु व्व सव्वमरालमाल 
fa lat अखमित्थ पडवंघेणं 1 करे मे aod उञ्जंमह 
es बुच्छिदित्तष्य । अहं पि तभ्दाणुमहष्य साहेमि एञं । 
निविवण्णो जम्ममरणेदि । समिञ्छर अ मे समोदिञं geld 
पभावेणं । दवं aa वि वोदिज्जञा । तञ सममेष सेविज्ज 
चम्मं | करिज्जोचिअकरणिज्जे जिरासंस्रो उ सव्वदा | Tet 
परममुणिसखासणं ॥ द । अन 
पःपवनजवनम्‌ | क्षणो दुरम; . सर्ैकरर्योपमातीतः सिद्विसाधक- 
` सैन । उपादेया चैषा जीवानाम्‌ | यननास्यां जन्म, न जरा, न मरणं 
नष्टवियोगः, नानिष्टसंग्रयोगः a ga, न पिपासा नान्यः कश्चिदोषः। 
सर्वदाऽपरतनत्रं जीवोवस्थानमशुभरागादिरहितं शान्तं शिवमन्यावाधम्‌। 
` विपरीतश्च सैसारोऽस्याः अनवस्थितस्वभावः | अत्र खट सुख्य- 
age, सदप्यसत्‌, स्वप्न इव सवेमाल्मारमिति | ततोऽखमत्र प्रति- 
aaa | कुरुतं ममानुग्रहं | उवच्छतैनं व्यवच्छेतं | अहमपि युष्माक- 
मनुमत्या साधयाम्येतत्‌ | निर्विण्णो जन्ममरणाम्यां | समृद्ध्यति च 
` मम समीहितं गुरुप्रभवेण | एवं रोषाण्यपि बोधयेत्‌ | ततः सममेभिः 
सेवेत धर्मं । कु्याटुचितकतेन्यं॑निरारंस एव सर्वदा | एतत्‌ परम- 


` सुनिरक्सनम्‌ | 








= १४ 


अबुज्छमणेखु अ कम्मपरिणहेष्य॒विद्िञ्जा ser 
सत्ति तदुवकरण आओवायसुद्धं समे । T_T खु 
चला कर्णां य घस्मष्पहाणज्णणी sofa | तओ अणु- 
ere पडिवञ्जिज्जञ धम्मं | अश्रहा अणुषहे चेव उवहिजुते 
ठ fear | घम्माराहणं खु fea सव्वसत्ताणं | तदा ata 
संपाडिञ्जञा | सनव्वहा अपडिवज्जमाणे चदज्जञा ते agree 
` गिखाणोखदत्थचागनाष्यण ॥ 
` से जहानामण केद पुरिसे sehr कंतारगणए अम्मा- ` 
freane तप्पडिषद्धे afar तेसि तत्थ नियमघाहे 
` 10चुरिखमित्तासञ्छे संभवओसदे wes fee! तत्थ से 
पुरिखे तप्पडिबधाय पषमारोचिथ न भवंति ae fra 
Aa ओसदहमंतरेण, aes अ ससओ, कारसहाणि अ 
waite | तदा सटविओ- datas तदोसदनिभित्तंसवि्ति- 
निमित्तं च चयमणे साह tea चाण ware) अचाद चेव 


अबुध्यमनेषु च कमैपरिणव्या विदध्याधथारक्ति तदुपकरण- 
मायोपायञ्दधं स्वमत्या | FATA खल्वेषा करुणा च धर्मग्रधानजन- 
नी जने | ततोऽनुज्ञातः प्रतिपयेत धर्म | अन्यथाऽनुपध एवोपधियुक्तः 
स्यात्‌ | धर्माराधनं ag हितं सर्वसत्वानां | तथा तथेतत्‌ संपादयेत्‌। 
सर्वथाऽप्रतिपयमानान्‌ व्यजेत्‌ तानस्थानग्डानोषधाथेव्यागज्ञातेन । 

तथथा नाम कश्चित्‌ पुरुषः कथच्ित्‌ कान्तारगतो मातापितरस- 
ae: तत्प्रतिवद्धो व्रजेत्‌ | तयोस्तत्र नियमघाती पुरुषमात्रासाध्यः संभ 
वदौषधो महातङ्कः स्यात्‌ | तत्रासौ पुरुषस्तत्प्रतिबन्धदेवमारोच्य न 
भवत एतौ नियमत आौषधमन्तरेण, जौषधमावे च संरायः, areal 
जतौ तथा संस्थाप्य संस्थाप्य तदौपधनिमित्तं स्वदृतिनिमित्तं च त्यजन्‌. 
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चाष । करमिस्थ qe बुहाणं । धीरा णमदंसिणो | सते 
ओसद्संपायणेण जीवाविञ्जा संभवाओ । पुरिसोचियमेअं ॥ 
eq सुद्धपक्िखिण महापुरिसे संखारकंतारपडिष 
यम्मापिद््चंगण घस्मपडिवद्धे विदरिञ्जा | afa तत्य 
निअमविणासगे अपत्तबीजादइपुरिखमित्तासज्छे सभशतसम्म- 5 
तादोस्हे मरणाश्विवागे कम्मायके सि । तत्थ सखे 
सुकपकिखष पुरिसे घस्मपडिबधाओ «a समारोचिम वि- 
Tear शक अवर सम्मत्तादभोखहविरहेण, तस्स संपाडणे 
विभाखा, कारुखदाणि अ cat ववहारओ | ता संट- 
faa संडविअ इदलोगचिताष्ट तेखि सम्मताइगओसहनिमित्तं10 
विसिद्रगुरुमाईइ भावेण सदित्तिनिमित्तं च किच्चकरणेण aq. 
माणे .संजमपडिवत्तोए aghast । ta चाष अचाद 





` साधुः । एष व्यागोऽत्यागः | ATA त्यागः । HEAT प्रधानं 
 जुधानां । धीरा cae 1 सं तौ जौषधसंपादनेन जीवयेत्‌ 


संभवात्‌ | पुरुषोचितमेतत्‌ | 


एवं जुक्टपाक्षिको महापुरुषः संसारकान्तारपतितो मातापितृसंगतो 


 , धर्मप्रतिबद्वो विहरेत्‌ | तयीस्तत्र नियमविनाराकाऽप्राप्तबीजादिपुरुष- 


मात्रासाध्यः संभवत्सम्यक्त्वायौषधो मरणादिविपाकः salts: स्यात्‌ । 
तत्रासौ ञुक्डपाक्िकः पुरुषो धर्मप्रतिबन्धादेवं समारोच्य विनर्यत 


` एतौ अवर्यं सम्यक्त्वाघोषधविरहेण | तस्य सम्पादने विमाषा | काल- 
wal चैतौ व्यवहारतः | तथा संस्थाप्य संस्थाप्येहोकचिन्तया तयोः 
। सम्यकू्वायोषधनिमित्तं वििषटगु्वादिमावेन स्वढृततिनिमित्ते च कत्य 
करणेन त्यजन्‌ संयमपरतिपर्या साधुसिद्धौ । एष त्यागोऽत्योगस्तत्वभा- ` 








१द | 


तत्तभावणाओं | अचा चेव are मिच्छाभावणाओ | aa 
फलमित्थ Tero परमत्थाा । धीरा दञदंसिणो आसन्नभव्वा । 
स ते सम्मत्तादइओसदस्षपाडणेण जीवाविज्जञा अच्च. 

fast अमरणावं्चवीअजोगेणं संभवाओ | खुपुरिसोचिअमेओं। 

5 दुप्पडिञराणि अ अम्मापिषेणि | षस धम्मो ह । भगव 
इत्थ नायं परिहरमाणे अङसखाणुबेधि अम्मापिदसोगं ति ॥ 
चवमपरोवताव सव्वहा खुगुरुखमीवे GAT भगवते ¦ 
चीअरागे ag अ तोसिङण विदवोचिअं frond, सुष्पड- 
ततावस्सष सुविसुद्धनिमित्ते समदिवाखिषए विसुज्छमाणो wear 
10पमोषणं सम्म qsarsat लोअधम्पेर्दितो खोगत्तरघम्मगम- . 
णेण | gar जिणाणमाणा warmer fa a विराहिअव्वा . 
बुहेणं महणत्थभयाओ सिद्धिकंशिणा | oa 

॥ इति पव्वञ्जञागहणविहि खुत्तं सम्मत्तं ॥ २ ॥. a 

वनातः | अत्याग एव व्यामो .मिध्यामावनातः । तव्वफट्मत्र प्रषानं 

P £ e 4 
परमाथतः | धीरा एतदरिन आसननभन्याः | “4 
स तौ सम्यक्त्वायौषधसंपादनेन जीवयेत्‌ आत्यन्तिकममरणाव- 
न््यबोजयागेन सम्भवात्‌ | सुपुरुषोचितमेतत्‌ | दुष्प्रतिकारौ च ¦ 
मातापितरौ | एष ध; सतां | भगवानत्र ज्ञातं परिहरन्‌ ARTETA 
बन्धिनं मातापितररोकमिति । त 
४ vy 

एवमपरोषतापं सर्वथा सुगुरुसमीपे पूजयित्वा भगवतो वौतरा-' 
गान्‌ साधूंश्च, तोषयित्वा विभवोचितं कृपणादीन्‌ , QUITE: 
सुविश्द्वनिमित्तः समभिवासितो वि्युद्धयमानो महता | व्रमदेन 
way aa Saha छोकोत्तरधर्मगमनेन | एषा जिनानामाज्ञा 
। महाक्ल्याणेति न विराधितव्या gaa महानथमवात्‌ सिद्धिकांधिणा॥ 
इति प्रनज्याग्रहणविधिसूत्रे समाप्तम्‌ ॥ = ~ ` ’ 








a 


IV 
[ पव्वज्जापरिपारुणासुत्तं } 
स एवमभिपन्वदष्ट समणे सखुविहिभावय किरिया- 
men gear । विखुद्धचरणे werd न॒ विवजञ्जयमेइ | 
, शअअभोकेऽभिष्पेअसिद्धी उवायपवित्तीभओ । नाविवज्जत्थोऽ- 5 
Yate wage | उवाओ अ उवेअसादगो निअमेण | तस्स त 
. तच्चा अच्नहा अदप्पसंगाओ निच्छयमयमेअं ॥ 
से quan समखनुमित्त Pawnee 
पसमसुद्रसमेष्य सम्म सिक्खमादअद्‌। गुखकुःल्वासी गुरुप डिवद्ध 
विणीश भृअत्थदग्सिी न इओ fast aa ति wae | geal 
सादगुणजुत्ते तत्ताभिनिवेखा विदिपरे परममतो त्ति afe- 
. ज्जईइ gd बद्धलक्खे आसंख्ाविप्पुक aaa । ख तम. 
। „ वेद स्वहा । तओ सम्म free । tet घीराण सासणं । 


| ‘ 2 
; पवज्यापरिपालनाद्त्म्‌ । 
` स एवममिप्रत्रजितः सन्‌ सुविधिभावतः क्रियाफठेन युज्यते | 
` विञ्द्रवरणो महासत्वो न विपर्ययमेति । एतदभवेऽभिप्रेतसिद्धि- 
` रुपायपवृत्तेः | नाविपर्यस्तोऽनुपाये प्रवर्तते । उपायश्वोपेयसाधको 
> नियमेन | तस्य acca: अन्यथाऽतिप्रसङ्गात्‌ निश्चयमतमेतत्‌ | 
स समटोष्टकाञ्चनः समशतरुमित्रो निवृत्ता्रहदुःखः प्रशमघुख- 

` समेतः सम्यक्‌ रिक्षामादत्ते | गुरुकुख्वासो गुरग्रतिवद्धो विनीतो 
: भूतार्थदशीं ‹ नेतो हितं aed’ इति मन्यते । दश्रुषादिगुणयुक्तः त- 
: च्वामिनिवेशात्‌ विधिपरः परममन्त्र इति ( sat) अधीते सूत्र ae 
छश्च आरंसाविप्रसुक्त आयताथौ | स दवैति सर्वेथा | ततः सम्बकू 
नियुङ्क्ते । एतद्वीराणां शासनम्‌ | 

ee 


(र 
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अन्नदा अणिओगो अविदहिगदिअमतनाष्ण | अणाराहणाष्‌ 
न किच । तदणारंभाओो ga इत्थ मग्गदेसणाष् दुक्खं 
अवधीरणा अप्पडिवत्ती | नेवमदीजभदीञं अवगमविरहेण । 
न शला मगगगागिणो विरादणा अणत्थमु्ा | wees ` 

5 तस्सारभाओ धुवं । इत्थ मग्गदेसणाष अणभिनिवेसो पडि 
वत्तिमेत्तं किरिआरंभो । णवं पि अदीअं अदी अं अवगमकेखजो- ` 
गओ । अय सबीओ favo । मग्गगाभिणो खु शसा अवायबहु- ` 
wea | निरवाण जहोदिषय खुत्तत्तकारी वइ पवयणमादसः 
we पेचसमिषट तिगुत्ते | अणत्थपरे चअच्चाष्ट अविअत्तस्स ` 

10खिघुज्ञणणिचायनाषण | वित्ते इत्थ केवी शथफठभूष 
सम्ममेओं fase दुविहाण परिज्ञा ॥ । 


तदा आसासपयाखदौीव सदीणाथिरादमेअ, असदीणथि" 
रस्थभुञ्जमदई aerate, । अलभे ASAT यसंसत्तजोगारा- । 


Chis tie bite 





अन्यथाऽनियोगोऽविधिगदीतमन््रज्ञतेन । अनाराधनायां नी 
किञ्चित्‌ तदनारंमतो 44 अत्र मागेदेशनायां दुःखं (१) अवधीरणा (र्‌) 
अप्रतिपत्तिः | (३) नैव मधीतमधीतमवगमविरदेण । नैषा माेगामिनः ! 
विराधनानथमुखाऽथहेतुः तस्यारम्भात्‌ ध्रुवं | अत्र ene 
भिनिवेशः श्रतिपत्तिमात्रे क्रियारम्भः । एवमप्यधीतमधीतमवग- 
` मटेरायोगतः | अयं सबीजो नियमेन | मागेगामिनः खल्वेषा अपाय 
बहुङुस्य | निरपायो यथोदितः सूत्रोक्तकारी भवति प्रवचनमावृक्सगत 
पंचसमितच्चिगुप्तः | अनथपर एतच्यागोऽग्यक्तस्य pa 
ज्ञातेन | sansa केवटी एतत्फठभूतः सम्यग्‌ एतद्विजानाति द्विवि 
धिया परिज्ञया ॥ 4 


तथाऽऽश्चसप्रकाशद्ीपं स्षन्दनास्थिरादि मेदम्‌ | AI 









ह ५ 


इथ भवद्‌ | उत्तरत्तरजोगसिद्धीष मुच्चद पावकम्मुण त्ति । 

विसुज्ज्चमागे आमवे भावकिरिभमाराहेई | पसमखुदमणुहवड 

अपीदिष्ट सजमतवकिरिअ।ष acafee परीसदोवसग्गेर्दि 
 चीदिअसुकिंरियानाब्यण ॥ 

से जानाम्य के मदावादिगदिष अणुहअतव्वे्णे 5 

far aean fat तत्तओ | खुबेज्जवयणेण सम्म 

ananfan जदाविदाणओ पवन्ने खुकिरिअं । free 

जदिच्छाचारे तुच्छपत्थभोई सुच्चमाणे वादिणा निञत्तमाण- 
“gah सथुवरभ्भारोग्गं पवहूमाणतव्माते _ तलाभनिव्बुे 
 तप्पड्ियाओ सिराखाराइजोगे वि वादिखमारोगगविन्ना-10 
` णेण gland अणाङ्खभावयाषः किरिओवओगेण 
| adit अन्वहिण सुदृलेस्खाव age | विज्जं च वहु मनद्‌॥ 
grata यथाराक्ति | ,असंभान्तोऽनुःुकोऽसंपक्तयोगाराधको- 
` भवति | उत्तरोत्तरयोगसिद्धया सुध्यते पोपकरमणेति । विश्चद्रयमानः 
| (सन्‌ ) भवं भावक्रियामाराधयति । प्ररामसुखमनुभवति अपीडितः 
` संयमतपःकरिययाऽग्यथितः परीपदोपगेन्याधितयुकरियाज्ञतेन । 
। तयथा नाम कशचिन्महाग्याधिगृहीतोऽनुमूत द्वेदनो विज्ञात 
` स्वूपेण निर्विण्णस्तखतः | सुवैयव चनेन सम्यक्‌ तमवगम्य यथाविधा- 
नतः Ta: सक्रियां | निरुदययेच्छाचारस्तुच्छपथ्यभोजी JAA 
| व्याधिना निवक्मानवेदनः समुपछम्यारोग्यः प्रवमा ततद्ावस्तछाभनि- 
` त्या तत्प्रतिबन्धात्‌ शिशाक्षारादियोगेपि व्याधि पारोम्यविज्ञनेने्- 


। निष्पत्तेनाकुकमावतया क्रियोपयोगेनापीडितोऽञयभितः शुमलेश्यया 
ते | वैधं च बहु मन्यते ॥ ~ 


- 
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wa कस्म॒वाहिगदिष्ट _अणुभूअजम्मादवेअणे 4 | 
दुक्खरूबेणं निध्विण्णे तत्तम । ast सुगुरुवयणेण asp 


णाइणा तमवगच्छिअ  पुव्चुत्तविदाणओं पवन्ने खुकिरिभं 
पठ्वञ्जं निरुदधपमायायारे असारसुद्धभोहे मुच्चमाणे कम्म 


5 वाहिणा निअत्तमाणिदविओगाइवेजणे समुवरुव्भ॒ acm 
रोग्गं पवडमाणसखुदभावे तल्ाभनिन्बुरष तप्पडिवंघविसेसओ 
परीखदहदोवसमगभाघे तवि तत्तसव्रेअणाओ कुसलासयबुडीण 
थिराखयत्तण धम्मोवभगाओ सया थिमिष asetare 
WAST । शुरं च बहु मन्नद | walfea असंगपडिवत्तीष्‌ 

10निसम्गपवित्तिभावेण । शसा gey विहिआ aaa 


विसेसओ भगवंतबहुमाणेणं । जो पडिमन्नड से ga ति 
तदाणा | अन्नदा Pater अकिरिआ कुलडानारीकिरिभाः- 


समा गरि तत्तवेइणं - अफरुजोग मो, विखन्नतत्तीफल 
fra नायं, आवहे खु वष्करु अखुहाणुवंधे ॥ | 
एवं कर्मव्याधिगृहीतोऽनुभूतजन्भादिवेदनो विज्ञाता gat 

` निर्विण्णस्तव्वतस्ततः सुगुरुवचनेनानुष्ठानादिना तमवगम्य पूर्वोक्तः 
विधानतः प्रषः ( सन्‌ ) सक्रियां प्र्रज्यां निरुद्प्रमादाचारोऽसाए 
ञुद्धभोजी सुच्यमानः कर्मव्याधिना निवतैमानेषटवियोगादिवेदनः सः 
WA चरणारोग्यं प्रवधमानशुभभावः assay तस्प्रतिबन्ध 
` विरोषात्‌ परीषहोपसगभावेऽपि तत्वसंवेद नात्‌ कुशलाशयब्रदध्या स्थिः 
` राशयत्वेन धर्मोफ्योगात्‌ सदा स्तिमितस्तेजोडेस्यया प्रवधेते.। ् ¦ 
` बहु मन्यते यथोचितसङ्गप्रतिपस्या निसगंग्रबृत्तिमावेन | एषा गुः 
` व्याख्याता भावसारा विरोषतो भगवद्बहुमानेन | यो मां प्रतिमः 
गुरुमिति तदाज्ञा । अन्यथा क्रियाऽक्रिया = 

¦ गर्हिता तच्ववेदिनामफङ्योगतो विषानतृप्तिफठमत्रज्ञातं, आवतं ` 
THAD GFA: | are 












र 


आय गुरुवहुमाणो अ्वश्चकारणत्तेण | अभ परम- 
गुरखंजोगो | तओ सिद्धी adad | चसे खदोदण पणि | 
तयणवघे मववादितेगिच्छी | न इभो Tat qi । उवमा 
इत्य न विज्जषहं | स दवंपन्न दवंभावे षवपरिणासे अप्पडि- 
वडिष agarat तेउच्छेखाद इुबासखमासिष्टणं परिअ्वणं 5 ` 
अइक्रमद सव्वदेवतेउस्ले स, एवमाह महामणी । तओ aa 
galtaste भवह । पाव चिन्नकम्माणुवेधे खव ठोगसन्नं | 
पडिसोअगामो अणुस्तोअनिवित्ति. सया gent बल जोगौ 
frase । षस आसादगे सामण्णस्ख जद्टागदहिअपदन्ने सब्वो- 
वदासुद्ध Wat Gat भवे ata अभवखादगं भोगकिरिआ10 
सुरूवाईकप्प । aay ता agent चाउणड अविगद्टेउमा- ` 
वओ अद्दकिरि्खदरूवाओ अपरोदवाविणो उदरा age ` 
घेणे । न य अन्ना संपुण्णा lt 





आयतो गुरुवहुमानोऽबन्ध्यकारणतेन | अतः परमगुरुसंयोगः | 
ततः सिद्धिरसरायं एषोऽत्र DANA: प्रकृ तदनुबन्धो भवन्याधिचि- 
कित्सकः । नेतः सुन्दरं परं । उपमाञ्ज न वियते । स Cane: 
एथवैमाव एवं परिणामोऽग्रतिपतितो वर्धमानस्तेजोटेश्ययां द्वादरामा- 
सिकेन पयायेणातिक्रामति सर्बदेवतेजेरेश्या, एवमाह महामुनिः | 
ततः Bae: छुक्छामिजाध्यो भवति | परा्यान्छनकममानुबन्धः at 
यति छोकरां । प्रति्लोतोगामो अनुकोतोनिवृत्तः । सदा अभ 
योग एष योगी ग्याल्यातः | एव आराधकः श्रामण्यस्य यथागृहीत- 
प्रतिज्ञः सर्वोपधाड्दरः संधत्ते ae भवं सम्यग्‌मवसाधकं भोगक्रियाः , 
| चु्वादिकस्यं | ततस्ताः athe अविकच्देुमावतोऽपक्ल 
षसुखख्ष्यं अपरोपतापिन्यः सुन्दरा अनुबन्धेन । न चान्याः aT . 
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तत्तत्तखेडेण wi नाणं ति gaz । catia ge 
जोगसिद्धी उचिअपडिवत्तिपदाणा ! इत्थ भावो पवत्तगो । 
पायं विग्धो न विज्जई्‌ निरणुबन्धाञहकम्मभावेण | अक््खि- . 
Mw इमे जोगा भावाराहणःओ । तहा तञ सम्मं पवत्तइ । ` 
5 निप्फायद अणाउले । एव किरि किरि दरोतनिकलंका | 
निकरृंकत्थसाहिआ तदा खुहा णुबंधा उत्तरुत्तरजोगसिद्धीष | 
तओ से साहदइ परं परत्थं ard agad सया, afe af 
पगारेदिं arya महोदय बोजब्ीजादिद्वावणेणं । ahaha ` 
Mega अवंश्चसुदचेटे समंतमदे सखुप्पणिहाणादइहेड मोदः ` 
तिमिरदीवे रागामयवेज्जे दोसाणखजङणिद्दी सवेगसिद्धिकरे ` 
l0gaz अचितचितामणिकप्पे । ख दवं परपरत्थसाहषट तहा- . 
करुणाइभावओ, अणेगेर्हि। भेदि विमुच्चमाणे पावकम्मुणा, 
TAA अ खुदभवेदि, अणेगमवि आष आरादणाष्‌ पाड- 














तत्तव्वखण्डनेनैतज्ज्ञानमितयुन्यते.। एतस्मिन्‌ Baars 
तग्रतिपत्तिप्रधाना | अत्र भावः प्रवर्तक | प्रायो feed न विते 
निरनुबन्याञ्चभकर्ममावेन | आक्षिप्ता एते योगा भावाराधनातस्तथा । 
ततः सम्यक्‌ cade | निष्यादयत्यनाकुटः | एव क्रिया सुक्रिया (भवति). 
एकान्तनिष्कलङ्क। एकान्तनिष्कल्ङ्का्थसाधिका तथा gaat 
त्तरोत्तरयोगसिध््या | ततः स साधयति परंपराथं सम्यक्‌ तुश; | 
सदा dtd: THR: सानुतरन्धं महोदयो बीजबीजादिस्थापनेन | कर्वः 
वीर्यादियुक्तोऽवन्ध्यञ्यमचेषटः समन्तमद्रः सुप्रणिधानादिहेतुमोह तिमिर- 
दीपो unas दवेषानलजलनिधिः संवेगसिद्धिकरो भवति अचिन्त्य 
चितामणिकल्पः । स एवं परम्पराथसाधकस्तथाकरुणादिभावतः, अने- 7 
alga: पापकर्मणा, प्रव्धमानश्च gaa: अनेकृभविक- 


RR 


णद्‌ सव्वुत्तमं भवं चरमं अचरमभवदेडं अविगङरूपरंपरत्थ- 
निमित्तं । तत्थ stam निरवसेसं Pred विदह्वभस्यमले 
facet, व॒ज्छद, Wax, परिनिव्वाद, सम्बदुक्खाणमंतं Tell 


इतिः पव्वञ्जापरिपालणाखुतच्त सम्मत्त ॥ ४ ll 
Vv a 
[ पव्वज्लाफटसुत्तं | 


खं daniufas परमबमे मगखाख्द जम्मजरा- 
wore amet अणुवेधसत्तिवञ्जिष संपत्तनिअसरूवे 
अकिरिषः सहावसंटिष् अणंतनाणे अणंतर्दसखणे |i 


सेन सह, न सू, न गै, न रसे, न कासे, Taal? 
याऽऽराधनया प्राप्नोति सर्वोत्तमं मवं चरममचरमं मवदेतुमविकल्परंप- 
राथनिमित्तम्‌ | तत्र कृत्वा fread कत्य विधूतरजोमछः सिध्यति, 
बुध्यते, मुच्यते, परिनिर्वाति, सवेदुखानामन्तंकरोति । 
इति प्रत्रज्यापरिपाख्नासूत्रं समाप्तम्‌ ॥ 


& 
अथ TASTHSAA | 


स एवमभिसिद्धः परमव्रह्म मङ्गढाल्यो जन्मजरामरणरहितः 
 म्रक्षीणाञ्मोऽनुबन्धशक्तिवजितः संम्प्राप्ननिजस्वद्पोऽक्रियः स्वभाव- 
 संस्थितोऽनन्तरज्ञानोऽनन्तदचैनः | | 
सःन उन्दः न रूपं) न गन्धन रसः न स्पशः । , अरूपि- 
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सत्ता, अणित्थथसंडाणां, अणंतविरिआ, कथकिच्चा, aa 
वादविवज्जिआ, सब्वहा ara, थिभिथा, पसंता । ` ` 


waste came अओ चेव परे मष ॥ azar 

ANTS, संजोगो विओगकारणं, was कर्मे आओ, विणि- 

$ बायपरं खु तं । बहुमयं मोहाओ agent, जमित्तो विव- 

` उजओ, तओ अणत्था अपञ्जवसिओ, स भावरिऊ परेअओ ` 

इत्ते ड भगवया । नागासेण जोगो ष्टञस्स, से aqeadisa, 

नागासमन्नत्थ, न सत्ता सद्तरमुवेद्‌। अचितमेअं केवलिगम्मं 
ad | निच्छयमयमेओ ॥ 

10 विजोगवं च जोगो त्ति न ca जोगो भिन्नं area 
मेअस्ख । न इत्था्ेक्खा | खद खु एसो अणंतखुडखडा- 
वकप्पो | उवमा इत्थ न Paste | तव्मावेऽणुभवो परं त- 

णौ सत्ता, अनि्थस्थसंस्थाना, ' अनन्तवीर्या, कृतकृत्या, wala 
विवर्जिता, aa निरपेक्षा, स्तिमिता, प्रान्त | 


असायोगिक एष आनन्दः अत एव परो मतः। अविक्षानाऽनन्दः, 
संयोगो वियोगक्रारणम्‌) THs फठ्मेतस्मात्‌, विनिपातपरमेव तत्‌, 
बहुमतं मोहादवुधानां, यदतो विपर्ययः, ततोऽनर्थां अपर्यवसिताः, एष ` 
wag: परोऽत एवोक्तो भगवता | नाकाशेन योग॒ एतस्य । स॒ 
स्वरूपसंस्थितः | नाकारमन्यत्र | न सत्ता सदन्तरमुपैति | अचि- 
न्त्यमेतत्केवल्गम्यं तत्वम्‌ | निश्वयमतमेतत्‌ | 








वियोगवांश्च योग इति नैष योगो भिनलक्षणमेतस्य । नात्रा- | 


tart PUY पद्ठसस्वमावकल्य । उपमाञ््र  विवते 












२५ 


स्सेव । आणा cat जिणाणे सख्वन्नूणं अवितदा wait | 
न frase निमित्तं । न चानिमित्तं कञ्जं far - 

gant तु नवरं । सन्वलत्तकलण्‌ सन्ववादि- ` 
Rink सव्वत्थसं जोगेणं सविवच्छासंपतीद जोरिसमेअ, cat- 
ऽणेतशुणं तं तु भावसत्तक्खयादितो | रागादमो भावसक्न, 5 
कम्मोद्या बादिणो, परमलद्धीओ उ य़ा, अणिच्डेच्छा 
इच्छा । धवं सुहुमसेओं न तत्तओ इयरेण wae, जदउुहं व 
AAEM, आसेग्गस्ोह व रोगिण fa विभमासा ॥ 

असिते सरुवेण । सादथपञ्जवसिओ santas 
Fare, vate aos । ते वि भगवंतो णवं | तहाभन्व-10 
त्ादइभावओ | brave तद्टाफलमेष्टण | नाषिचित्ते खह- 
कारिमेओ, तदयेकषसखो तओ fa, अणेगंतवाओ तत्तवाओ | 
ख ug एव | इद्रे गतो, मिच्छततमेखो, 4 इत्तो qaeat 
+ अणारिदथमेभं 1 San 422८4. 482. PAN 
तद्वावेऽनुभवः प॑र तस्यैव | raat जिनानां सर्वज्ञानामवितथेकान्ततः। 
न वितथतवे निमित्तं नचानिमित्तं कामिति । 

निदशषनमात्रं तु नवरम्‌ | सर्वरारक्षये सर्वञ्याधिविगमे सर्वाथ- 
संयोगेन सर्वेच्छासंप्रापत्या ead , अतोऽनन्तयुणमेव तत्‌ माव- 
राचरुक्षयादितः । रागादयो भावरात्रवः कर्मोदया व्याधयः, परमखन्ध- 
यस्त्वर्थाः, अनिच्छेच्छा इच्छा | एवं सुक्षममेतत्‌ न तत्वत इतरेण 
गम्यते, यतिसुखमेवायतिना+. आरोग्यसुखमिव रोगिणेति विभाषा । 
अचिन्त्यमेतत्स्वरूपेण | सायपर्यवसितमेकसि द्रपक्षया, प्रवाहतोऽनादि। 


तेऽपि भगवन्त एवम्‌ | तथाऽमभ्यत्वादिमावतः विचित्रमेतत्‌ तथाफट- 
भेदेन | नाविचत्रे सहकारिभेदः, datas इति अनेकान्तवाद्‌- 
स्तत्ववादः । स॒ ag एवम्‌ । इतरथेकान्तः मिथ्याववमेषः, _ नातो 
व्यवस्था जनाहतमेतत्‌ | IGNCA RAR ` 

acc ‘No 











रदे 


संसारिणो उ fad नाबद्धस्स सुत्ती सहत्थरदिथा, । ` 
अणादमं बेधो पवाहेणं अदेअकाटतुद्ो | अबद्धबेचणे ager 
युणोबधपसंगभो | अविखेखो अ TAA | अणादजोगो 
वि विओगो कंचणोवरनाष्टणे। न दिदिक्ला अकरणस्स | 

5 a a feeha war न सहजाष्ट निवित्ती । न विवित्तीष 
AAEM ॥ 

न य AA तस्सेसा, न WATTS Aa, न केवर 
` जीवरूवमेअं, न भाविजोगावेक्खार ged, तया tava 
सयाविसेखओ, त्ासदावकप्पणमप्पमाणमेव | सेव दोसो 

10परिकिप्पिआष । परिणाममेभं vara ति साह | सब्व- 
नयविखुद्धीष निरुवचरिओभयभावेणं | न अप्पभूञं कम्मं | 
न परकप्पिअमेअ | न श्वं अवरादिमेओ । न भवाभावो उ. 
सिद्धी | न तदुच्छेदेणुप्पाओं । न दवं समंजसत्त । atom 


संसारिण एव सिद्धत्वं नाबदरस्य मुक्तिः ब्दाथैरहिता | अना- 
दिमान्‌ बन्धः प्रवादेणातीत़ाल्तुल्यः | अवद्रवन्धने वाऽमुक्तिः ` 
पुनर्बन्धग्रसङ्गतः | अविरोषश्च बद्धमुक्तयोः | अनादियोगेऽपि वियोगः. 
। कांचनोपलक्ञातेन | न दिदक्षाऽकरणस्य | न wee एषा | न। 
` सहजाया निव्त्तिः, न निवृत्तौ आत्मस्थानम्‌ | 4 
न चान्यथा तस्येषा+ न भव्यत्वतुल्या. न्यायेन, न केवछजीव-. 
रुपमेतत्‌ , न भावियोगापेक्षया तुल्यत्वम्‌ | तदा केवल्त्वेन सदाऽ. 
विरोषतः, तथा स्वभावकल्पनमप्रमाणमेव एष एव दोषः परिकल्यि" 
तायां परिमाणमेदाद्न्धादिमेद इति साघु ।  सवनयविञ्द्रया fer 
चरितोभयभवेन । नात्मभूतं कम । नं परिकल्पितमेतत्‌ । नव॑, 
भवादिमेदः | न मवाभाव. एव सिद्धिः Soe 
न तदुच्छेदेऽनुत्पादः नैवं समञ्चसव्वं | नानादिवान्‌. भवः । ` 


न्व 4 ao 
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मतो भवो । न हेडकलभावो | तस्स तदाखहावकप्पणम- 
जुत्तं निराहार न्नयकओ निओगेणं | तस्सेव तदहाभावे जुत्त- 
Ha खुद्ममडपयमेअ विचिति टवं महापन्नाण त्ति ॥ 


अपज्जवसिथमेव सिद्धसोक्खं । इन्तो Saud इम । 
खब्वहा अणुस्सुगत्तेऽणंतभावाओ । लोगंतसिद्धिवाखिणो 5 
षष । जत्थ य दगो तत्थ निअमो अणंता | अकम्मुणो गहे 
पुठ्वपओगेण अलाउप्पभिदनायओ | fret अओ चैव ag 
समाणगदषट गमणं | उक्गरिसविसेसय इअं । अब्डुच्छेओ 
भव्वाण अणतभावेण ॥ 


चघअमणंताणंतयं समया इत्थ नायं | wera जोग्गया-10 
मत्तमेव केखिचि पडिमाजोग्गदा ठनिदंसणेण । ववहारमय- 
Rat lea वि तत्तगं पवित्तिविसोदणेण अणेगंतसखिद्धीओ 


न हेतुफलमावः | तस्य तथा स्वभावकल्पनमयुक्तं निराधारोऽन्वय- 
कृतो नियोगेन | तस्यैव तथाभावे युक्तमेतत्‌ सृष्ष्मर्थपदमेतत्‌ वि- 
चिन्तितव्यं महाप्रज्ञयेति | 


` अपर्यैवसितमेव सिद्रसौख्यं | अत एवोत्तममिदं । सर्वेथाऽनु- 
gaa ( सति ) अनन्तभावात्‌ | छोकान्तसिद्धिवासिन एते } यत्र 
चैकस्तत्र नियमादनन्ताः | अकर्मणो गतिः पूर्वप्रयोगेणानुप्रमृति- 
Wad: नियमोऽत एवास्पररादगत्या गमनं | उक्कर्षविरोषत इयं | 
APSA भन्यानामनन्तमाबेन ॥ 
एतदनन्तानन्तकं समया अत्र ज्ञातं | भग्यव्वं -योग्यतामात्रमेव 
केषांचित्‌ प्रतिमायोग्यदारुनिदर्शनेन | व्यवहारमतमेतत्‌ । एषोऽपि: 
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निच्छयंगभावेण | atest उ केवलं । Tal आणा इद ` कः 
अगव खमंतभदा तिकोडिपरिखुद्धीष्ट अपुणवंघगादगस्मा॥ ` 
्अप्पियत्तं ag aa for, ओचित्तपवित्तिविन्नेअं 
संवेगसादगं निमा । न णसा aeafe tari छिगविवनज्ज- 
याओ तप्परिन्ना | तयणुग्गद द्रया अआमङंमोद्गनासनादणं, ऽ | 
mat करूण त्ति बुच्चड । दगंतपरिखुद्धा alent 
तिलोगनादवडमागेणं निस्सेगससादिग त्ति ॥ ध 
इति पठवज्जाफटसुस सम्मत्त ॥ ५ ॥ „ 
तत्वाङ्गं प्रदृत्तिवियोधनेनानेकान्तसिद्धितो Waa FAS | एषाऽऽज्ञा 
इह भगवतः समन्तभद्र त्रिकोरिपरिश्द्रयाऽपुनबन्धकादिगम्या । ` 
एतस्मियत्वं खलु अत्र fs जौचित्यप्रवृत्तिविक्ञेयं॑संवेगसाधकं 
। नियमात्‌ । नेषाऽनयेम्यो देया लिङ्गविपर्यैया्परिज्ञा । Taq 
मामकुम्भोदकन्यासन्ञातेन; एषा करुणेव्युच्यते | एकान्तपरिञद्धाऽवि- : 
राधनाफला त्रिरोकनाथबहुमानेन्‌ निःश्रेयससाधिका | 


इति प्रत्रञ्याफटसुत्रम्‌ | 
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Note 
ae ae 7 
[ Numbers in black indicate the page and line 
in the text ] 
= 1-2 नमो अश्हेताणं It is customary that salutations 
“should be paid to the favourite deity in the be- 
ginning of a work, Jains do not worship indivi- 
_ duals but the benevolent perfect souls who dese- 
rve it by their merits. There is no particular 
god or goddess who can be our saviour. So the 


author-bows down to अहं and all Jains do it every 
~ day in the recitation -of the famous formula. 


नमो aftgat । नमो सिद्धाणं । नमो आयरियाणं । नमो उव 
saat । नमो लोए सव्वसराहूणै 1 
अदहैताणं is explained as अहहेभ्यः in the following 
words by Haribhadrasuri, 
न रोहन्ति न भवाद्करोदयमासादयन्ति कमेबीजामावादिति भरृहाः 
` तेभ्यः । This is a clear explanation no doubt, But 
the most commonly used epithet for the तीर्थकरऽ 
“js अरिहंत, which is interpreted as अरीन्‌ कमै शत्रुन्‌ हन्तीति 
अरिदन्तः । In’ Sanskrit ea is used. It means:— 


अरोकायषटमहाग्रातिहायलक्षणां पूजामर्ईति इति अरन्‌ । ेमचन्द्राचार्य 
. however gives अरिरंत-अरदंत and aga as the Prakrit 


` equivalents of अन्‌. अरहेत may be explained as नास्ति 
रहो यतस्य सोऽरदंतः | In the nine dignitaries which con- 


stitute the essence of Jainism, first place is assig- 
“ned to aftgas as they are our immediate benefas | 


< ५ tors, They are human beings with perfect know- 


4 
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ledge, connation-energy and freedom from delu- 
sive #as-occasioned by the destruction of the 
four यातिकर्मेऽ which soil the true nature of the 
soul, The other four करमैऽ can be destroyed at 
the time of death only, for they are related with 
the body. They are आयु -नाम-गोत्र and वेदनीय. The 
last however becomes almost powerless in the 
absence of मोहनीय. 

Thus अरिहतऽ are not fags or librated souls 
who have destroyed all the eight aus but they 
are sure to become fags; They are worshipped 
first because they are stadtgedt. They have poi- 
mted the path of perfection to us, They are our 
true guides, The fags have ‘achieved perfection but 
not obliged us with the preaching of the sacred 
religion, It is only those who contract the तीथेकर- 
नामकर्म in a previous birth who become ees. 
They are perfect though living 1. 6. जीवन्मुक्त, 

; 1-3 अणाई जीवे etc. Souls are without beginning. 
‘The world too is without beginning. There is no 
creator. Souls are adaand they have topass through 
_innumerable existences before getting emancipation. 
Their mundane existence is occasioned by 
_@as which too have no beginning, That union of 





जीवं and क्म 15 misery itself leading to further miseries. = 
1-5 एजस्व णं etc, All agree that the world is — 


full of miseries and they can be ended ‘by 


ब oe 


2 
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religion only. Religion can be had by the 


destruction of sinful deeds and that is possible 
in the case of मन्य souls only. : 


सम्यगज्ञानदरनचारित्ररपकः शदधधमेः | 

तहाभव्व etc-wead नाम सिद्धिगमनयोग्यत्वमनादिपारिणामिको 
are) आदिशब्दात्‌ कालनियतिकमेपुरषरारपरि्र हः 1 

तस्स पुण etc:-There are three:things necessary 
for aaraemarftaa They are चलुःशरणगमनं -दषछृतगहा and 
सुदृतानामासेवनम्‌ | The fourfold sheltertis that of अरिदैत- 
fag-arg including ara & उपाध्याय and yaaa. pedal 
and agama form the two aspects of the one 


righteous path, Sinful déeds should be avoided with ` 


censure and good deeds'should be done, with 
devotion. These three should be practised thrice ४ 
day when there is no disturbance to the mind and 
repeatedly when the mind is not at rest. 

संक्िटेते -ती्ररागादिसंवेदनक्षषे अरतौ उत्पन्नायाम्‌ इति । तिकालं 
त्रस्य | असंकिठेे-प्रङृत्या कारगमने । 

Next, the author procceds to explain each 
dignitary whose shelter is sought. 


2- खीणरागदोसमोहाः-राग-द्वेष and मोड are the princi- 
pal enemies. So ` they have to be primarily 
destroyed. The epithet daw 2180 is used. 
भवजलदिपोओआ distinguishes अरदंतऽ from faas. 

9- पचविहायारजाणगा-'{ € monks must know and 
“practise the five-fold right conduct-regarding ज्ञान- 
“knowledge, qa-faith, alft~q-monkhood, ay-penance 
` प्ति #q-strength, ae £ 
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. 2- पडमाइनिदंसणा-पद्मादिनिददेन :—-Comparable with lotuses | 
in purity. इरिभद्र explain as “ पद्मादीनि cre 
मावेऽपि तदस्यरीनेन कामभोगावेक्षयेवमेव भावः! भादिशब्दाच्छरत्लिल- ¦ 
द्रहः । Poets usually compare the. saints who &16 | 
pure and free from attachment like the lotus, 4 
The lotus though born in mud and water stands 
above them and does not get soiled. The saint — 
also though born in the world full of pleasures § 
not affected by them. 1 


9 केवलिपण्णत्तो धम्मो-¶ 112६ religion is true whichis 
preached by the omniscient sages, There is no । 
orthodoxy in it, Thé author does not ask us to. । 
go by names only i. € #0 accept the principles | 
_of religion becausé they até taugnt by lord were 
but because महावीर was a केवली ~ 4 


Thus the shelter of the four dignitaries 785 
to be sought first. The most common form of it 
used both in @aiazs and दिगंबरऽ is as under:— 


चत्तारि सरणे पवज्जामि । भरिहंते सरणं पवनज्जामि। 
सिद्धे सरणे पवज्जामि। ae सरणं पवज्जामि।. 

` केवचिपन्नत्ते धम्मे सरणे पवज्जामि | 
Both monks and laymen recite this every- 
day and derive great peace of mind, Human 
beings do require shelter and that can be had 
hot from gods or individuals but from the. yirtues 
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of those individuals as also from the principles of 
true religion. In Buddhism shelter is sought of 
बुद्ध-धमै and संघ. In it, fags are not mentioned as 
` Buddha was never clear in his opinion for the 
state after death, Formation of the संव was quite 
a new thing, foundin Buddhism and Jainism only. 
Even wftgas bow down to the संव by saying णमो 
facaca before they deliver the religious sermon, 
This four-fold shelter produces सम्यक्त्व which 
15 the root of the tree of liberation or refers to 
the three important principles of divinity, teacher- 
ship and religion, for सम्यक 38 defined as खुदेवगुहधमश्दधा. 
The next paragraph:shows the fondness for 
details and the soundness.of the argument found 
in Jain books. Vows of the Jains are so carefully 
worded that equivocation or misinterpretation is 
not possible, af 
aay fgg at अनेकजन्भायेश्चं बहुवचनम्‌ | ओहेण-सामान्यतः 
 मग्गटिएयु-समकितादिमागेस्थितेषु मासाधनेषु पुस्तकादिषु, 
ख्ञादिषु. One should be very careful in his acti- 
- vities of mind, body and speech towards these 
holy persons, places and objects. The तीर्थकर are 
our benevolént friends and preceptors. In their 
presence, one should censure sin and swear to 
‘avoid all evil deeds, _ 
«4-2 भिच्छमिदुकड-15 a popular phrase current 
among the ‘Jains for the confession of sins and - 


$ 2a 
४ 
i 


ee 





: मिथ्या and gaa. The difficulty lies in solving 4 
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consequent repentence. One promises thereby 
to correct his behaviour in future, It canbe used 
‘before a teacher or even the householder by way 
of sincere apology. Commentators have failed to | 
give its exact meaning and offered various exp- 
lantions by different interpretations, Again its 
use is so current that the original and literal | 
meaning is perhaps lost sight of. eftazaft explains । 
it ingeniously as under:— q 


SS ८ Re 


व्याल्या-अस्य अरयैविरोषतात्माछृताक्षररेवन्याच्य, निवुक्तिकार- 

बचनप्रामाण्यात्‌। आह च नियक्तिकारः-- 
मि त्ति मिउमदवत्त च्छ त्ति ` दोसाण छयणे होई | 
fa & a tee व्ञो-दुः त्ति दुगछमि अप्पानं ॥ 
a fi ae 2 पावंडप्ति यं Safa तं उवसमेणं | 
wel मिच्छादुकडपयक्खरत्थो समासेण ॥ 


The preceding verses are-— =, 
संजमजोए safer जं किंचि वितदमाचरियं › 
मिच्छ एयंति वियाणिकण feet कायव्वं ॥ ia 
जं geefa मिच्छा तं gat art भपूरतो | : 4 
fafaao पडिकंतो ata खलं दुकडे मिच्छ ॥ छ 
जं gad ति मिच्छ ते चेव aay पुण। पावं । 
पच्चक्खमुसावाई मायानियडीपस्तगो य ॥ 
The long and symbolic interpretation given 
above cannot be in the mind of aman who uses 
the phrase. The principal words in his mind are 
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If it be taken as the verb it means मा इच्छामि as 
well ॐऽमिथ्य,मि ( denominative form of मिथ्या ). If we 
separate मिच्छ and fa the meaning will be frat. 
The second does not appear plausible. We can- 
not falsify sins. मिथ्या मे दुष्कृतं is a pious wish and 
honest confession. That is the sense uppermost 
in the mind of those who use it to-day. But 
looking to the context in our text, मा इच्छामि 
दुष्ृतम्‌-४ opposed to इच्छमि सुकृतम्‌ later on, is 
quite appropriate. 
4-8 पडिवत्तिजत्ते-मक्तियुक्तो, निरदआरपारगे-निरतिचारं भाज्ञा- 


पाकः, मुक्छसाहणजोगे-मोक्षसाधनयोगान्‌ वैयाद्रस्यादीन्‌, मगगघाहण- 


-जोगे-गुणस्थानकलतवाभ्युपममादि | 

5-7 अणभिन्मे भाव -परमाथैतः दितादितानामनभिज्ञः | The 
author uses both g# and gas for gaa. Gas seems to 
have been used against g&S. 

The great power of the चडसरणगमण-दुकडगरिदा 
‘and सुकडासेवण is shown in this paragraph. 

6-2 कंडगवद्े विअ fad etc. Poison cannot be destroy- 
ed by the snakecharmers but its effect can be 


, neutralised by some occult practice. It can also 


` be sucked up in 2 ringlike article of medicine. 


It can be tied down { a circular piece of 


- String or not allowed to spread at all in the 
body, So the man who is stung has to bear the 


pain of the bite only. Its dreadful consequences = | 








36 


8 
4 


are averted, In the same way, having contracted 
évil कर्मऽ one has to suffer a little only if he avoids : 
further terrible fruition by the four-fold shelter 
etc, Another reading is कयवंधे विय विसे ocqae सिया } । 
The sense is the same. Only ` कटक is not menti- 
oned, Haribhadra says पाटकबद्धमिबं faa मन्त्रघामरभ्यैन 
अत्पफरं स्यात्‌ | 4 


6-4 भासगलिनन्ति-भाखकलीक्रियन्ते आक्षिप्यन्ते इतय्थः। arate 
चयेन परिपोप्यन्ते 1 निम्मविजन्ति-परिसमाप्षि नीयन्ते । 


6-6 खप्पउत्ते विअ. महागए ख॒हफटे सिआ-सुप्युक्त इव महाऽगदः ` 
gate स्यात्‌ । Good medicine if carefully कवाप्ण- | 
stered is bound to-yield good result, Similarly 
good deeds done,,with..a.good motive are bound | 
to give good fruits 















6-7 अषडिबन्धमेओ-भनिदानमित्य्थः। निदान is strictly pro- | 
hibited in Jainism, Nothing should be done with 
ॐ view to get some worldly reward, 


नमो नमिअनमिआणं etc, This is qaaarftnine, 





॥ ` [3 

Having sought the fourfold shelter and ha- 
ving repented for sins committed one should 
think of the nature of vows 

धम्मगुणा qa | Vows are the merits of religion 
They should not be violated. They should be 
accepted and followed with great sincerity. 


अच्चन्तभावारं means aga प्रणिधानबलञेन न॒ राभसिकया 

मटत्तया | 

The vows should be taken after great con- 

sideration with becoming purity of mind and not 
rashly 

7-9 भूलगपसिगहविरमणभिचइ स्थूलपरि्रहविरमणमिदयादि-आदि 
शब्दात्‌ उत्तरगुणपरिग्रहः | आदौ . उपन्यासश्रैषां भावतः इत्थमेव प्रापतेरिति । 

sa चः-- सम्परत्तमि उ क्ट पलियपुहृत्तेण सा वओ ast | 

। चरणोवघमखयाणं सागरस खंतरा होंति ॥ 

एवे अप्पडिवडिएु सम्मत्ते देवमणुयजम्मेखु । 

. अण्णतरपेडिवज एगभवेणं च aes ॥ ` 
सखयाणागादगे-खद्‌ा आज्ञाम्राहकः | 

< उदग्मसहकारित्ते अधम्ममित्ताणं चितिज-0"6 should 
consider the terrible consequences of the company 
of irreligious friends, 

8-4 परिहरिज्ा etc. The proper order of words will 
 ए--जणाणं serat (से ) लोगविष्द्धे ( कजे ) art परिहरिजा । 
Being kind towards people he should not act against 
them, ^ 
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8-5 dfasat खु एसा-- Phat censure of religion is a. 
distress to the mind 

8-10 अंधोविवाणुड्दरए etc, Just as a blind man resorts 
to his guide, a patient to his physician, the poor 
to the rich and the frightened lonely man to a 
great leader, a man should resort to the friend | 
in the form of religion in proper manner. । 

` घम्ममित्त may mean (1) Religious friend (2) | 
Friend in the form of religion or (3) Vows which 
serve the purpose of relgious friends “a 

Having accepted the minor vows a layman 
should accordingly purify his mind body and spe- 
ech in the performance.of his duties. 

9-5 भायदविराहगं समारेभ-परलोकपीडाकरं समारंभं TEATS 
रूपं | His occupation-and undertakings should not be 
such as would come in the way of his happiness 
in the next birth 

9-8 एवं न fefaen yenftr—etc. are the five comma- 
ndments for the practice of the five vows. Monks 
have to practise them in entirity Laymen cannot 
do it, Some concessions based on practical consi: 
deration are allowed to them, So their vows are 
called ¢g%-gross or minor, They cannot very strt 
ctly and thoroughly practise them, They cannot 
avoid ail far, for in practical life and daily 
7168189 = onesensed__ beings are killed, There 
fore he fixes a limit and abstains from injury 1 : 





104. 
Bets Rene Ce ee +> es ० 







ऋखबादरजीवऽ i, 9. moving visible living beiags on- 
ly. The observance of these vows is partial in 
the case of laymen, _ 

The next paragraph is very fine and whole- 
some advice is given to a housholder in it, His. 
charity-enjoyment-circle of friends, relatives, 
“servants and savings should be in proportion to 
his profits, 
उक्तं च लौककिः-- 

पादमायान्निधिं gala पादं वित्ताय वर्धयेत्‌ | 

धर्मोपयोगयोः पादं पादं भतेव्यपोषने ॥* 
तथा अन्वैरप्युक्तंः-- 

armed fasta घर्मे यद्राधिकं ततः। 
शेषेण te कुवीत यत्तस्तुच्छमेहिकम्‌ ॥ 


' 9-13 एवं खु cee वि धम्मो... ...--; ममत्तं बन्धकारणमरू | 

A layman in his enthusiasm to serve the 
correligionists and guard all living beings, should 
not forget his duties to the relatives, While look- 
_ ing to other beings they should not be neglec- 
ted, Nonviolence should be practised completely 
and compassion should be shown to all living 
: beings alike, without attachment. 


` . . 40 ae जीवा gét get is the oft-quoted phrase. 
Jains believe in the plurality of souls. Each soul 
is independent, Each feels pleasure and pain, | 









40 
इरिभद्रसूरि explains:—“ सवे जीवाः पृथग्‌ gaa add स्व- 
लक्षणमेदेन, fag ममत्वं वन्धकारणं aaa, उक्तं चः-- 

संसाराम्बुनिधौ स्वस्वकर्मोर्भिपरिवच्िताः | 

संयुज्यन्ते वियुज्यन्ते तत्र कः कस्य वान्धवः ॥ 
तथा- 

अत्यायतेऽस्मिन्‌ ससारे भूयो जन्मनि जन्मनि । 

सत्वो नैवस्त्यस्नौ कियो न बन्धुरनेकधा ॥ 

सर्वथा परिभावनामात्रमेतत्‌-स्वजनो न स्वजन इति । 

Attachment is the cause of the bondage of 
कम8. In the दरवेकालिक सूत्र, it is said ‘ gear aitrmat get 
Attachment for the possession and not mere po- 
ssession is called possession 

खदसमन्नागए-स्मृतिसखमन्वागतः--(.11] 1 conscious of — 
the following line of thinking. 

10-5 aft wasea—afe: aa एतस्य धर्मस्थानस्य । ^ 

10-6 असारं अविदिगहणेणः-, adds ।वपाकदाशणत्वात्‌ 20 — 
quotes the following verse:— = 


3 ^ रु ४ < व 
PRR Er TN Ne EN CEE NC EN TAA SEN TN ERE Ee ee ee 









पापेनैवा्थरागां घः Hea यत्कचित्‌ । 
बडिषामिषवत्तततु विना नाशं न नीर्यति ॥ ४ | 
10-9 मावमङ्गलमेये तत्निफ्फत्तीए-एतद्विधिना aad भयिकृतसमा- 4 
चारनिष्पत्तः भावमंगलमरिः । 
धम्मजागरिभाए-“भावनिद्राविरदेण TATRA तत्वालोचनरूपया। ` 
जिणाणभणुभावओ-जिनानामनुप्रहात्‌ 1 । 
अववायकारी-अवपातकारी स्यात्‌-आज्ञाकारीति मावः ॥ =“ ` 


11 es 
In this section are discussed the duties of 
a layman towards the members of his family when 
he desires to become a monk. He ought to have 
performed the duties ofa householder, He should 
not at once shirk off the responsibilities of family 
life, If the members of the family are enlightened 
enough to encourage him in his pious proposal, 
there is no difficulty. But if they do not willi- 
ngly allow him, he should try to persuade them 
by referring to the transitory nature of the wo- 
rid aud get permission, -If the permission is not 
granted even after making efforts, the candidate 
for दीक्षा should leave themwithout offending. His 
intention should be pious—to’cure them of the di- 
sease of delusion. 
12-3 जहोदिअयुगे-संसारविरक्तः-खविग्नः-अमयः अपरोपतापी 
 विदयुद्धः and fageqarrara: as shown in the last section 
above. | 
a aqaad—Without injuring the feelings of the 
telatives. 
 12-5 न ag......feei-It is truly said that no good 
comes out of an undertaking which has got a sinful 
beginning. Parents should not be displeased. । 
12-7 सुदायकडा... .--फल्ति-68004 deeds done in 
` company yield the fruit in company. Monkhood is a 
द pious'thing. If the parents encourage it-they share 
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its good results to a eertain extent. Thus the 
candidate should argue, 

12-9 एगसक्निवाधिखडउणतुचमेअं-हरिभद्रसूरि explains— 

वावृत aaa विगच्छति यथाण्डजाः | 
नियतं विप्रयोग तस्तथा भूतखमागमः ॥ 

06 company of relatives here is just like 
the comepany of birds living in one tree. If all 
‘are meritorious-their state in future will be hap- 
py and they will possibly remain together. Oth- 
erwise there will be along separation. One who. 
practises monkhood may be emancipated and ~ 
others may remain behind, Thus a long separa- — 
tion will take place.- Sethe parents should permit. — 
the son, : a 
12-14 संवर्रदभचिदै ८८८. संवरस्थगितच्छि, व्द्राणि प्राणाति — 
पातऽविरमणादीनि तथा ज्ञनकणैधारममीक्ष्णं तदुषयोगतः, तपःपवनजवनं ` 
अनदानायालोचनतया | | 

13-1 et-agemaeh क्षणः goa: सर्वकार्योपमातीतश्च | 

Human existence is above comparison and = 
difficult to obtain on account of its being the 
means of religion which brings ata 1 4 


The next two sentences describe the nature 2 
of सिद्धि and daz a 


संसारः सर्वोपद्रवाख्यं -यदाह-- 
जरामरणदौ गद -व्याधयस्तावदासतां | 
मन्ये जन्मापि वीरस्य भूयोमूयच्रपाकरम्‌ । = 







अनवस्थितस्वमावः संचारः, अत्र॒ खड सुख्यप्यञुखी पर्यायतः, 

खदप्यत्‌ स्वप्र इव सवमास्थामावेन | 

arear—Showy-false. 

समिज्छदइ-खमृद्धयति च मम खमीदितं संसारग्यवच्छेदने TER- 
वेण | एवे शेषाण्यपि भार्यादीनि बोधयेत्‌ ओौचित्योपन्याखेन | 

14-2 तदुवकरण आभोवाययुद्ध-तदुपकरणमायोपायञचद्व-1 116 

candidate for ¢tat should make all necessary 
arrangements for the maintenance of the famiiy. 

That is his duty-gratefulness and real com- 
passion. 

14-4 ame etc. अन्यथा एवमपि तदलुज्ञाभावे अुपध एव 
भावतः उपधायुक्तः स्यादित्यथ: | 

उक्तं च-- 

निर्माय एव भावेन मायावास्तु भवेत्‌ क्बचित्‌ । 

पदयेहस्वपरयोर्यत्र सानुबन्धं हितोदयम्‌ ॥ 

If the parents do not permit even after per- 
suasion the candidate should lead the household 
life and keep possessions for some time without 
any attachment for them. 

14-7 agmfieptagerarrae—Following the 
example of a man who left the sick person in an im- 
proper place to bring the medicine. Parents are like 
the ill man who has fallen in a place where oo 
medical aid is available, To bring the medicine 
of सम्यक्त्व to cure their disease of ate and अन्ञान- 

the-man should accept | दीक्षा and enlighten the 
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parents thereafter. The illustration is very well 
explained in the next stanza. 

संभवओसहे is a peculiar compound, It’ means— 
“the disease whose medicine is possible.’ 
 ओसदभावे अ dast—With medicine they may or 
may not live, 

कालबहाणि भ verft—and they can live for some ~ 
years yet, 

14-14 v@ ary aay etc. एष त्यागोऽत्यागः सयोगफल्त्वात्‌ , 
अत्याग wa त्यागो वियोगफशत्वात्‌ | End justifies the means 
Mere abandonment is -no,-abandonment if it is : 
done with a view to reunite ,: 9 

15-5 एवं खक्पक्लिएठ - 910. here the application ० = 
the illustration is given. q 


gronfaat महापुरषः परीतसंसार इत्यथः। यथोक्तं-- 
जस्स Mag पोग्गलपरियद्रो सैष अ संसारो | 
सो घुकपक्श्चभो खल भदिगे पुण कण्टपकरवीभो ॥ 







He is a pious man who is always nearing 
liberation and whose period of wanderings is less 
than half पुद्गलपरावसे । 

15-8 तस्स संपाडणे विभासा-तस्य सम्यकत्वायौषधस्य संपादने 
विमाषा-कदाचिदेतत्छपादयितु शक्यते कदाचित्‌ न इत्येवंरूपा । तथा 
-जीवनसंभवात्‌ , निश्चवयतस्तु न, यथोक्त-- 


आयुषि बूपस्मे वाताहतयकल्लबुदुदानिस्ये | oe 
उच्छ्वस्य Portia बः सुप्तो वा यद्विबुष्यते तच्चित्र । ˆ ` 
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16-3 & ते सम्मत्ताईभोखहसेपादणेण etc. ख॒ छकरपाक्षिकः पुरुषः 
तौ मातापितरौ समक्त्वायौषधसंपादनेन जीवयेत्‌ भात्यन्तिकं कथमित्या- 
अमरणं मरणावन्ध्य वी जयोगेन-चरममरणावन्ध्यकारणसम्यक्त्वादियोगेनेत्यर्थः। ` 
अमरण-चरममरण means मोक्ष, सम्यक्त्व is the अंवन्ध्यबीज or 
मोक्ष i.e. Right belief isthe most successful cause 
of liberation, ge: 
` एस षम्मो aauct-This is the duty of good peo- 
ple, खयाणे is an irregular form, 

` 16-6 भगवं इत्थ नाये etc, भगवानच्र ज्ञातं महावीरः एव, परिहरन्‌ 
गर्माभिग्रप्रतिपत्त्या अकुशलानुबन्धिनं तथा sacha मातापितुशोकं 
TATA AAT A— =, 

अह सत्तमम्मि मासे गन्भत्थो उवभिग्गहं fies | 

णाहं समणो दोहं भम्मापियरे जियंतम्मि ॥ 

The incident in the life oflord महावीर is the 
illustration for reverénceatid devotion to parents. 
He removed the anxiety of parents regarding his 
safety in the womb when he found that the mother 
had become suspicious of his life owing to his 
lying ऽपी 

महावीर wilh a view not to trouble his mother 
by his movements in the womb became steady 
for some time but the mother thinking that. 
the foetus was lost, began to weep and lament. 
At this, agdigdetermined not to quit household life 
before the death of his parents, 


| दुप्प्डभाराणि अम्मापिईणि-1 16 obligation of parents 
_ can never be returned, They must be pleased 


द 
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ए ४ dutiful son. Lord महावीर judged their great 
‘affection from that small incident and resolved 
Not to accept asceticism in their life time. 


The last paragraph shows the proper manner of = 
accepting initiation into monkhood, 

16-7 aqaaad-etc. without in the least injuring © 
the feelings of any one, in the presence of a good 
preceptor having worshipped the तीथकरऽ both ma- 
terially and mentally—having satisfied the needy 
by charity according to his means, in proper 
dress, at the auspicious moment, purified by at 
मन्त्र and with great joy ‘the candidate should pass 
on from the household life to the religious path, 


किबणार - कृपणादीन्‌-दुःखितसत्वानित्यथः । 
खप्पउल्नावस्सए खुप्रयुक्तावदयकः सञुचिदेन नेपथ्यारिना । 
समदहिवासिए-सखमभिवासितो गुरणा गुरुमन्त्रण | 
_ Thus we can clearly see that the responsibi- 
lities tobe disposed of by a cadidate for दीक्षा were 
very great. He had to discharge his duties to- 
wards his parents and the other members of his 
farmily. He must make all arrangements for 
their maintenence in future. If they are high- 
souled and if they willingly allow him-thatis very 
desirable, If not-the candidate should try his ut- 
most to persuade them andshould lead a pious life 
without attachment in their company for some time. 
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if necessary, Thereby he should convince them 
of his sincerity and capacity to bear the troubles 
in the life of a monk. These strict rules for ent- 
ering the order of monkhood in Jainsim have kept 
its standard very high. Its present glory and 

purity are due to that strictness 


IV 


Having accepted asceticism in the proper 

manner as shown in the last section, the monk 

- should practise it well. Its thorough practice is the 
sure means of salvation,[t-is the only right course, 
All other ways fail to bring liberation, 

17-4 न विवजयमे-€!० a विपर्ययमेति मिथ्याज्ञानरूपम्‌ | 
विपर्ययाभावो भभिप्रेतसिद्धिः सामन्येन एवं sed: । The know- 
ledge etc of that pious monk do not get perverted 
and hence he does not swerve from the right path, 

_ That absence of perversion or sticking to the proper 
course brings the desired object. ' 

» नाविवजत्थो ... ... ---पयद्द-0)71€ whois not perverted 
is not on the improper path. 

«17-6 उवाभो......निभमेण. The proper course must 
necessarily lead to the destination, Means must 
achieve the end: The desired object must be achieved 
by employing proper means for it, That is the 


tule of nature. According to the law of cause 
and*effect the proper effect must have the 
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proper cause and vice versa. Here, the desired A 
object—viz मोक्षप्राप्ति and the means to achieve | 
it-viz परतरज्यापाखन are the effect and the cause, — 
तस्वतत्तच्वाओ etc-If it can be achieved by any other — 
means—why not by the third or the fourth? It ( 
will then incur the fault of efasaxor unwarranted — 
consequence, That is निश्वयमत, ; 





Haribhadra explains the whole argument as:—- 
उपायश्नोपेय्ाधको नियमेन कारणं कार्याव्यभिचारीत्यथः, एतज्ननस्वभावस्य 
तत्कारणत्वायोगादतिप्रसंगात्‌ | एतदेवाह -तत्स्वतत्त्वत्याग एवोपायः अन्यथा 
स्वमुपेयमघाध्यतः कुतः, इहातिप्रसंगात्‌ , तदघाधकत्वाविशेषेणानुपाय्याप्यु- 
पायकतवप्रसंगात्‌ , न चेवं ब्यवदारोच्छेद आंकनीय इत्यथः, निश्वयमतमेकत- ` 

` दिति सूकषमबुदधिगम्यम्‌ । 

Cause must produce the effect, If it does not — 
and anything else -does-there will be अतिप्रसङ्ग. If | 
cotton threads with necessary accompaniments — 
cannot produce cloth and if it can be produced 2 
by earth why can water or wood not produce ~ 
it ? Thus there will be no end to the number 
of things which can produce cloth 
















The next paragraph points out the proper | 
course of conduct for him, He should be free from 
all attachment-study well, serve the preceptor, 
stay with him and exert for liberation. 


17-8 नित्तगगहदुकरवे निकृतताप्रहदुखः- 116 should be 
free from the pain of obstinacy and hence beeome 
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पमसुहघमे ए-1, e, he should secure the peace of mind, 

17-10 न इओ fet तत्तं ति मन्न -युख्कृख्वासात्‌ न अन्यत्‌ 

हितम्‌ । उक्तं च~ । 

oma ag भागी, यिरयरओ दंसणे afte अ । 

धण्णा आवक्हाए गुरुकुल्वासं णः sala ॥ 
Staying with the preceptor is very beneficial. 
The monk gets knowledge thereby and becomes 
firm in faith as well 25 in practice, The blessed do 
not leave it for the whole life. 

सस्सूसाइगुणजत्ते-स॒श्रषादि गुणयु क्तः, सृश्रषाश्रवणग्रहणधारणाविज्ञानो- 
हापोहततवाभिनिवेशाः sem: इति एतयुक्तः । This refers to 
the eight virtues of a disciple who would be 
instructed in sacred books. 

परममेते-परमरमंत्रः रागादिविषध्नतया । 

आसंसाविप्पमुक्रे-इदरोकपरलोकायपेक्षयां आशंसाविग्रमुक्तः ॥ 

आययद्री-मोकषार्थी-आयत-15 used in the sense of मोक्ष 
very often in Jain books. 
: Such a pupil studies the scriptures thoroughly 
and employs them well, That good use is the 
commandment of dais. 

18-1 eae अणिओगो अविदहिगदिअमंतनाएण-1{ the know- 
ledge is not well put into practice, it goes fruitless, 
Just as the charm which is not tried according 
to its rites gives no fruit in the same way 
knowledge which is not properly used becomes 
_ fruitless, : १ 
`  : :; अणारान्तीएु न किंचि-अनारयाधनायामेकान्तेन प्रत्तस्य न किचि- 

 द्टमनिष्टं ati सदजुष्यनं दि Hawes, ~ 


1 


५ 








यथोक्तं -““ श्रामण्यस्य फलं मोक्षः प्रधानमितरद्पुनः । ` 
तत्वतोऽफलमेवेह ज्ञेय कृषिपल्मल्वत्‌ ॥ 


अगस्यापि उन्मादादयव, यथोक्तं- 
 उम्माद व wae रोगातेकं व पाउणे दीह । 
: केवल्िपण्णत्ताओ धम्माओ at ॒विसंसेज ॥ 

तदृणारंभाओ etc, अनाराधनायां मागेदेशनायां तात्विकायां दुख 
aad भवति, उक्तं च-जुद्धदेराना दि श्रसत्वमृगयुथसंत्रासनसिहनादः, 
तथा अवधीरणा मनागल्घुतरक्मणो न दुखं, तथा अप्रत्तिपत्तिस्ततोऽपि 
. लश्ुतरकर्मिणो नावधीरणा । 

Those who cannot begin the practice are 
pained to hear the sermon, Others are not pained 
but discard it and the ‘monks of the third kind — 
are unable to accept-it i 

नेवमहीअमहीअ अवगमविरहेण-] 1118 study is no study — 
without सम्यकृत्व 

The morks who have taken to the right path — 
with the acquisition of सम्यक्त्व may swerve yet it 


causes no evil, Right belief is the most impor- 
tant thing. 


मग्गगामिणो. खु एसा अवायहुलस्स-अपायबहुरस्य मार्गगामिनः ` 
एव एषा विराधनां | 3 
18-8 निरवाए etc, One who is free from troubles ५ 

and on the right path acts according to the sacred | 
canons and follows the ( प्रवचनमातरका ) mothers of ` 
the creed, They are made upof five rules of care- 
fullness in connection with (1) walking (2) speech — 
(3) begging food (4) handling the articles of use. ५ 
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and (5) answering the calls of nature; and three 
rules for guarding the activities of mind body 
and speech, They are based on the fundamental 
principle of efgat or non-injury and as they help 
, its faithful practice they are called the mothers 
of the creed, = 
++. 18-9 अविअत्तस्व-माक्वारस्य | विअतते-भावचितायां केवली 1 ध 
एभवच्चाए सिसुजणणिचायनाएण अणत्यपरे- ] 5८ as a child suffers 
by abandoning the mother-the monk also suffers 
much by not practising the right mothers: of creed, 
केवली विआणई दुविदाए ` परित्नाए-सज्ञः सम्यग्‌मावपरिणत्या 
एतद्विजानाति, द्विविधया परज्ञया ङपरिक्या म्रत्यारव्यानपरिज्ञया च, 
gata तत्ववोधमात्रङपा, प्रतयाख्यानवरिजञा तदरभक्रियाल्या | 
a He knows it all"by ‘objective knowledge as 
well as by knowledge with practical conside- 
rations, The first implies knowledge for its own 
sake. The second implies the practical considerations. 
18-12 तद्य आसासपयासदीवे etc, जाश्वासप्रकाश्रीप दीपं वा 
खभ्यग्विजानातीति वकते । किं विशिष्टमित्याह स्पन्दनस्थिरादिमेदं 1 इहं 
= मवान्धावाश्वासद्रीपो,मोहान्धकारे दुखगहने प्रकाशदीपच्च | तत्रायः स्वन्द्नवान- 
। सखन्दनवां्च प्लावनवानप्ावनवचित्यथेः । ईतरोऽपि स्थिरोऽस्थिरश्च । 
( अप्रतिपाती प्रतिपावी चेत्यथेः-- 
चारित्र or asceticism is like the island for livi- 
_ ing beings to rest upon while being drifted in 
this worldly ocean. It is also like a lamp of know- 
ledge to guide the creatures lying inthe dense z 
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darkness of misery and delusion. The island is 
of two kinds (1) That which can be drowned by 
the surging waves of the ocean and (2) that which 
cannot be drowned, The lamp too is of two kinds (1) 
that which can be put out and (2) that which 
cannot be. The two islands are those of arataae 
मिकचारित्र and क्षायिकचारित्र. The two lemps are aay 
शमिकज्ञानं and क्ष।यिकज्ञान. The island and the lamp of 
the first kind take us a long way to ata, while 
the second type leads to it by the shortest and 
the surest cut 





अणूसगे-अनु्घुकः —not very anxious for the 
result. ध 
भावकिरिओ-निर्वाणसाधिक , मावक्रियाम्‌ । = ` 4 

9-3 अब्वहिए परीसहोवसग्गेहिं वाहिएखु किरिआनाएणं- ] 118६ 85 
a'diseased man gets peace being cured by good 
treatment in the same way the monk gets great 
peace of mind by the practice ‘of penance and 
selfrestraint, if he is not agitated by favourable 
as well as unfavourable calamities (sqats) and 
-hardships (परीषहऽ.) 5; 4 
The परीषहऽ or hardships are 22 in number, ¦ 

A monk has to patiently bear them to keep him- 
self on the right path and to shed off कमऽ. |; 
उमास्वातिवाचक writes in the 9th chapter of 
famous तत्वार्थाधिगमसत्र--- = een 
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 ( मार्गाच्यवननिजेरा्थं परीषदाः सोढव्याः ) . and 
श्ुतिपासाक्षीतोष्णदंशमराकनारन्यारतिन्ञीचर्यानिषयाशय्याक्रोशवधयाघ्ाखाम- 
` रोगतृणस्परीमल्सत्कारपुरस्कारज्ञाऽज्ञ नाऽदरोनानि 4 
उवस्षग-उपसर्म॑ऽ or calamities of three kinds—sfgeq— 
माणुस्सए-तिरिकल्ञे अ are divine-human‘and from lower 
beings, They can be #qge-favourable as well as 
sfaas-unfavourable, A monk has to stand both, 
The illustration of the diseased man is ex- 
plained below in the text, 
जहाविह्ाणभो-यथाविधानतः-देवतापूजनादिलक्षणेन | 
FaGAITASA 94 ATTA: । 
तप्पडिवंधाओ-आसेग्यप्रतिवन्धद्धितोः ५ 
| 19=10 सिराखार'हनोगेवि िराक्षयादियोगेऽपि शिरावेधकारपातक- 
 भविऽपीय्ैः as हरिभद्र takes it'but the better interpreta- 
tion will be शिराक्षारादियोगेऽपि ie. Rrrda-cutting open 
the veins and also afafgatt-injecting some salt or 
medicine init. _ 
किरिभोवयोगेण etc, तथा क्रियोपयोगेन इति sccaarat बोधेन 
। हेतुना पीडितः अग्य्रथितः निवातस्थानाखनौषधपानादिना । किभित्याह- 
gaa प्रशस्तमावरूपया वैते उद्धिमाप्रोति | वेय च बहुमन्यते । . 
The patient who knows his disease well by 
self exprience and ‘the words of a good physician 
tries ‘to be free from it by taking wholesome food 
' and stopping harmful activities. He;undergoes the 
pain of injections and operations also for he knows 
that they will cure him. , 
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डेदया is here interpreted as भाव or आत्मपरिणाम, ` 


It indicates the condition of the soul and the 
inclination of the mind, It is caused by the 


association of कर्मऽ. It is not the colour of 
the soul. Soul has no colour, but it can 
be roughly called the reflection of the mental 


attitude. If an emerald be placed on a piece of 
glass its colour will be transferred to the glass 


to our appearance, similarly good colours as well 
as bad are supposed to € tarnsferred to the 














soul as a result of the good or bad _inelination 1 
of the mind. In the staat it is thus cxplained:— 


कृष्णाद द्र्य साचिन्यात्‌ परिणामो य आत्मनः | 
स्फटिकस्येव तत्रायं सेक्याशब्दः प्रयुज्यते ॥ 


They are six, कष्ण-नीक-कापोत-पीत-पद्य and on 


~ 












The first three are good and auspicious, Th 
last three are bad and inauspicious, The 
famous illustrations of robbers and boys who 
wanted to eat mango fruits very clearly explain 
each oar, = ` : 

The next paragraph gives the <grdtqa an 
shows how a person suffering from the disease 0 
कमऽ can be cured. Asceticism is the~ health for 
him, Pain of separation from the worldly relatives 
is like the pain ‘of operation which 16 willingl) 
bears, The preceptor is the proper physician. 

तप्पडिबंधविसे अओ चरणारोग्यप्रतिबेधविरोषात्‌ । 

FAMAAT SUA -क्षायोपशमिकमाववद्धव( । 

थिमिए-स्तिमितः-स्थिरः-रागद्रषद्वदविरदितः sata: 1. 


करः 
तेउेखाए-ञमग्रभावरूपया  तेजोठेश्यया । 

गुरं च बहु मन्न etc, He pays great respect to the» 
preceptor and accepts his word not out of blind. 
affection but as a natural course. 

20-11 जो मं afgaag etc, The commandment णा 
the lord is “One who respectfully belives in me= ' 
_ does so in his preceptor.” 

अन्नदा किरिआ etc, अन्यया गुरुबहुमानव्यिरेकेण .-- "~ "^^" ' 

क्रिधप्यक्रिया -प्रतयुिश्षणादिरूपा, अक्रिया -सत्करातोऽन्या, किंविरिषटे- 
त्याह-कुलटानारीक्रियासमा-दुः्ीटवनितोपवासक्रियाप्रत्युेक्षणादिरूपादुल्या | 
सा गिता विदुषामफल्योगतः-विषान्नतृ्िफलमत्र ज्ञातमल्पं 
विपाकदारुणं, विराघनाखेवनात्‌ । एतदेवाह -आवते एतत्फके, आवतैन्ते 
शराणिनः अस्मिननित्यावतेः संसारः स एव तत्वतः तत्फलं विरावनाविष- 
जन्यं | स आवतः अञ्चुमाजुबन्धः । 

All क्रिया or ascetic practice is no practice in 
the absence of respect’towards the preceptor. It 
bears no friut or little fruit like the fast etc of 
a vicious woman, It may be explained by ` the 
illustration of food mixed with poison, The tem- 
porary result is the satisfaction of hunger but the 
ultimate result is death. Similarly the frat 
without respect towards the preceptor may 
give worldly happiness for the time being but 
its result is the furtherance of worldly wanderings, 

21.1. आयओो गु्वहुमाणो अवंक्चकारणत्तेण-आयत is explained 
as ate. That respect towards the preceptor is always 
fruitful and the fruit is the Acquisition of मोक्ष. 

` पणिदरितयणुवेधे-परृतदनुबन्धः-प्रवानडेमोदयाठ्बन्धः । 
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21-6 सव्वदेवतेउल्टेघं अडइकमई-{ € तेजोटेश्या means 
चित्तसुखलाभः | Within twelve months he gets more 
peace than even gods, 


|  खके-खकामिजाई- तत्र gat नामाभित्दरतोऽमत्खरी gaa: सदा- 
tat हितानुबन्ध इति छक्वाभिजात्थ्ेतस्धानः । He 1९९88 1५8 
vows intact, gives up pride, is grateful and good- 
willing, 


21-8 ठोगसन्नं-भंगवद्ध वनप्रतिकूलां मूतसंखाराभिनन्दिसत्वक्रिया- 
प्रीतिरूपामिति | 
पडिसोअगामी-प्रतिखोतोगामी- लो कचारप्रवादरुपा नंदी तस्या प्रतिकूलम्‌ 
गच्छति असौ । । 
यथोक्तः-- | 
अणसोओ wale बहूजणम्मि पडिसोभ लद्धलक्ेणं | 
पडिसोयमेव अप्पा दायव्वो होउकामेण ॥ 
अणुघोयसुहो लोगो पडिसोओ आसवो खविदहियाणं 1 
` अणुखोओ संसारो पडिसोओ तस्व निन्वाणं ॥ 
सव्वोवहासुद्धे-सर्वोपधाुद्धः निरति चारत्वेन | 
अभवसाहगं etc, सत्कियाकरणेन मोश्षसाधकमिल्ययैः | 
निदर्शनमाह-भोगक्रियाखुरूपादिकल्पं, न रूपादि विकलस्य एताः भग- 
करियाः खम्यग्‌ भवन्ति, यथोक्तेः-- 


रूपवयोवेवक्षण्यसौमाग्यमाशयैशवर्याणि भोगसाधनमिति 
स॒रूपादिकल्पात्‌ भवात्‌ भोगक्रियाः संपूर्णाः -प्रप्रोति 4 
अविगरुटेडभावओ avian ` 

असं किर षुदरूवाओ-शल्यताभावेन संक्डेश्ामावात्‌ । ` 
तथा अपरोपतापिन्यः वैचक्षण्यादिभवेन । = ` , “ 
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न य अत्रा संपुण्णा-उक्तलक्षणाभ्यः भोगक्रियाभ्यः भन्याः न संपूर्णाः । 
तत्तत्तखण्डनेन etc, तत्तत्वखण्डनेन संक्टेदादिभ्यः 
उभयलोकायेक्षया भगक्रियास्वरूपखण्डनेनेति भावः । 
एतद ज्ञानमित्युच्यते, यदेवमिष्टवस्तुतत्वनिरूपकम्‌ | 
That मोगक्रिया is the cause of aga in this 
existence and the ‘next. Knowing this it should 
be avoided and the मोक्षतत should be known, That 
is real knowledge. 
92-3 भकखित्ताओ €#८.स्वीकृताः एव एते योगाः खुपरत्रज्याव्यापारा 
निप्फायई-इष्टं निष्पादयति | 
निक्ररेकत्थसादिआ-मोक्षसाधिका इयथः | 


तक्षकुसटे-परा्साधनङुशवलः ` परत्यं -मो क्षम्‌ | 
बीजबीजादिङ्ावणेणं-बीजबीजादिस्थापनेन-बीजं सम्यक्त्व, बीज- 
बीजं तदक्षेपकशासनप्ररोखादि, एतन्न्यासेन 1 

22-8 कत्तिविरिआइलत्ते- क्वीर्ादियुक्तः- Possessed of the 

energy ‘to achieve the चराथ (मोक्ष). 
अवंद्सुदचेे-अवन्ध्यञचमचेष्टः । ` 

विज्छदइ-सिद्धयति-सामान्येनाणिमायेशवर्य प्राप्रोति । 

बुञ्चद-बुध्यते-केवली भवति 1 

मुचड-सुच्यते भवोपम्राहिकमेणा | 

परिनिव्नाईइ-्ररिनिर्वाति-सवैतः कमेविगमेन 1 


स 


V 


In the last section the mode of life for a 
monk was treated. In this section the highest fruit 
of it is explained, It is सिद्धि or मोक्ष. In that conn- | 
ection the condition of the liberated souls and their 
happiness are explained, The Jain conception of 
सिद्धि is peculiar. It is not the merging of one soul 
in the other, There is the plurality of souls here । 
as well as there, Those liberated souls have never 
to come back in the world. They are completely 
free from Karmas, | Theirs’ is not the negative 
condition of freedom-from miseries only but also 
the positive condition of bliss, They are not passive 
like dead stones but.active. with perfect knowledge- 
connation-bliss and energy. They stand at the 
top of the universe ( लोकाकाडा ) due to the absence, 


of धर्मास्तिकाय or fulcrum of motion beyond it, Their 


क - 


त ~: 


numbar is infinite, 
इरिभद्रसूरि in his सिद्धसुखविंशिका writes thus about 
fraga— ध 


जं सम्वसत्त॒ तह सव्ववाहि aan सव्वमिच्छाणं । | 
खयविगमजोगपत्तौहिं होई तत्तो अणंतमिणं ॥ 
wuss सत्त ages वादिणो इहे नेया । 

` लद्धीभो परमत्था इच्छा णिच्चेच्छमो य तदा ॥ 
अणुहवसिद्धं एयं आङ्गघुहं व रोगिणो नवरं 1 ` 
weg इयरेण तहा सम्भमिणं चितियव्वं तु ॥ 
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. ` सिद्धस्य खक्खरासी सब्वद्वापिंडि्ो ae इविजा | 

` सोऽणंतकगभईभी सखम्वागासे ण ATES ॥ 

: ; भगवान्‌ उमास्वातिवाचक also-deseribes it as under:— 
संसारविषयातीतं gare ga । ` 
अव्याबाधमिति प्रोक्ते परमं परमर्षिभिः ॥ 
स्यदेतदशरीरस्य Teale: | 
कथे भवति awe सुखमित्यत्र मे रण॒ ॥ 
लोके चतु इदार्थेषु खुखराब्दः प्रयुज्यते | 
विषये वेदनाऽभावे विपाके मोक्ष एव च ॥ 
सखो afe: gat वायु विंषयेषविह कथ्यते । 

gemma च पुरुषः सखितोस्मीति मन्यते ॥ 

. पुण्यकमैविपाकाच सुखंमिष्टेन्दियाथेजम्‌ 1 
कमैक्टेदाविमोक्षाच मोक्षे खखमनुत्तमम्‌ ॥ 
सुस्वप्रयुप्तवत्के चिदिच्छिन्ति परिनिक्त्ति । 
तदयुक्तं क्रियावक्तवात्छखाजुशयतस्तथा ॥ 
श्रमङ्कममदव्याधिमदनेभ्यश्च संभवात्‌ | 
मोह्यतयत्तेविपाकाच TAA कर्मेणः ॥ 
रोके तत्षटशो ai: इत्स्नेऽप्यन्यो न विद्यते । 
उपमीयेत तद्येन तस्माश्निस्पम खखम्‌ ॥ 

` लिङ्ञभ्सिद्धः परामाण्यादजुभानोपमानयोः | 
अल्यन्तं चाप्रसिद्ध तेयत्तेनाजु पमे स्पृतं ॥ 
yee तद्धगवताम्ैतां Ga भाषितं । 
गृह्यतेऽस्तीत्यतः Sas छ्यस्थपरीक्षया Wl 

जम्मजरामरणरदिए-जन्मजरामरणरदितः निमित्तभावेन, 

यथोकतेः- -दग्ये बीजे यथालन्तं ्रादु्वति wget | 
: कर्मबीजे तथां द्ये न रोहति wage” 


a 
ee 
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The seed ef Karman is completely burnt by 
him-so he is free from birth-old age and death, 


23-6 अणुबंघशत्तिवलिए-अनुबन्ध सक्तिबजितः AYA BAST | 
अकिरिए-अक्रियो गमनादि्चूल्यः । सोऽनन्तज्ञानदरनः ज्ञेणनन्तत्वात्‌ । 
स्वभावश्वायमेव, यथोक्तं -- 


स्थितः aftaigasia: seat भावञ्यद्धया ॥ 

चन्दिकावच विज्ञानं तदावरणमभ्रवत्‌ ॥ 

अरूवी सत्ता-अरूपिणी सत्ता ज्ञानवत्‌] 
अणित्थथसेडणा-अनित्यष्यकेस्थाना- ४४)! 0४८ shape. 


24-3 असंजोगिए etc, असांयोगिकः एष आनन्दः परमः मतः । 
That happinessfis the best which is not the-result of 
combination or union—because combination & uni- 
‘on always end in seperation, Those who are under 
the influence of delusion ( मोह ) and ignorance 
( अज्ञान ) expect to get happiness in the combina- 
tion but ignorance is the greatest internal foe. 

यथोक्तंः-अण्णाणतो fe अण्णो पाणिणे णेव विज्ई्‌ 4 

एसोऽसक्िस्िा तीए -अणत्था वि सखतोमुद्धा ॥ 

24-7 ara जोगो एभस्स षट॥८. {15006 oneraises € = ` 
doubt that the liberated र्य] isdependent onthe = 
sky as it rests there the answeris that both the 
sky and soul are independent. One am does not 
depend on another सता. 


4-1] चष्ावो @uat etc. कथे Sterqaaneahens, ` ध 





स्वथान एवंष तस्य अनन्तु्लस्वभावकल्पः । {7 is the nature of 
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the soul to rise up to the top of the universe but 
it is pressed down into various existences by the 
environments and burden of कर्मऽ only. 
` `  तम्भावेऽणुभवो etc, That happiness of the liberated 
souls cannot be compared, Others can not experi- 
ence it. It hasto be accepted on the authority of 
the conquerers (जिन3) whom we worship, They never 
speak falsehood for its antecedents are absent in 
them, That happiness can not be realised by us 
It is said:— 
स्वयं वेय हि तद्‌ ब्रह्म कुमारी aga यथा ॥ 
योगी न विजानाति सम्बय्‌-जात्यन्धवच तत्‌ ॥ 
25-2 न वित्तहत्ते निमित्त--तेषां जिनानां वितयत्वे निमित्त नास्ति 
रागायभावात्‌ , SH । 
« रागाद्वा द्रेषाद्वा मोदा वाक्यमुच्यते ह्यनृतं । 
यद तु नेते दोषास्तस्यानृतकारणं नास्ति ॥ "" 
25-7 न aaat gaa neng-None but the सिद्ध 
can experience it; for— 
रागाईणममावे जं होई ge तयं जिणो ame । 
ण हि सखण्णिवायगदिओ sig तदभावजे सोकल ॥ 
25 -9 चादईभपजवद्धिओं एगसिष्धविक्षलाएः--ततयुलं TIT 
एकषिद्धपेक्षया | 
- The happiness of one बिद्ध is with 8 begin- 
nino. for it was obtained never before in the an 
It has no end because the happiness of the libe- 
gated souls is ever-lasting. Those liberated soulé ` 
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have never to return to aan. If we consider the. 
happiness of all liberated souls-it has neither bes 
ginning nor end because the souls are eternal 
and liberality is eternal, Souls are being liberated _ ` 
from eternity and they will continue to be liberated = | 
till eternity. 
25-12 अणेगेतवाओ तत्तवाओ-अनेकान्तवादः एव तत्ववादः। It is ` 
the doctrine of manifold predications, [tis also called 
स्याद्राद or सप्तभगीनय. A thing should be looked to 
‘from various points of view and then a separate 
statement should be made for each different 
aspect. No absolute statement should be made, 
Truth cannot be absolutely expressed but in re- 
dative terms. However great our powers of speech 
and mind may be we-cannot: fully express a thing 
in all its aspects, The best way is to analyse the 
entity and express it in its different aspects, There — 
are such seven principal ways of expressing it. | 
Therefore it is called सप्तभेगीनय 
अनेकान्तवादस्तस्ववादः सवेकारणघामर््यापादनात्‌ | 
अणारिहभमेअम्‌-अनादतमेतत्‌ | 
26-1 ससारिणो उ सिद्धत्तं etc. Liberation is possible for : 
‘the mundane souls only. Those who are already — 
liberated have no bonds to be free from, The bonds = 
-of as have no beyinning, Souls were not free in , : 
the beginning and then bound by करम From the — 
very beginning the bond exists, Yet that.bond is 8 
^ not natural and everlasting, ५.41 
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~ ` 26-3 अणाइजोगेवि विओगो कंचणोवलनाएणं-- 1 110 पष्ट the 
bond is from eternity it can be removed by the illu- 
-stration of gold and clay. Gold can be purified 
and separated from clay by the application of fire. 
In the same way soul can be freed from Karmas 
by penance, eee 
_- 26-7 न HAREM ete, न भव्यत्वतुल्या न्यायेन ।द्टक्षा कुतः 
इत्याद | न ` केवलजीवरूपमेतदभव्यत्वं, दिक्षा तु Foie 
इत्यथः | नो भवियोगापेक्षया महदादिभावे तद्‌ केवरत्वेन तुल्यत्वं fee 
कषायाः भव्यत्वेन । अन्रयुक्तिमाह-तदा केवरुत्वेन भावियोगामावे खदा 
अविशेषात्‌ तथा सांसिष्धिकत्वेन तदध्वैमपि 'दिदक्षापत्तिरिति हृदयम्‌ । 
एवेस्वभावा एव इयं दिक्षा या महदादिमावाद्िकारदरोने केवत्म- 
वस्थायां निवर्ते, इत्येतदाशङ्कयाद ¦ तथा _ स्वमावकत्यने केवल्याविरशेषे 
। अक्रमादिदक्षाया भावाभावस्वमावकंल्वनम॒ग्रमाणमेव 1 अत्मनस्तदरेदापत्तः 
set: पुरुषादिकत्वेन तद्धावापच्येति गैः ॥ 
जीवत्व and भव्यत्व are’ Not coextensive, 
All souls are not liberable. There are some 


who can never be liberated, दिदृक्षा is here taken 
as केवल्जीव, ए 
: परिणाममेआ बंधाश्मेभ त्ति ag. It is good and 
"just therefore to hold that the bondage or freedom 
of the soul depends on the आत्मपरिणाम, 
` तदेवं व्यवस्थिते सति परिण।मभेदात॒ आत्मनः इति परक्रम: । 
` बंधादिमेदो बेधसोक्षमावेनं | एवं द्रव्यास्तिमतमधिकृख छता निरूपणा \ 
angi कम्म etc, पर्यायास्तिकमतमधिद्त्याह नात्ममूतं कमे, न बोध- 
ललक्षणमेवेत्य्ैः । तथा न परिकल्पितम्‌ असद एव एतत्‌ कमैवाखना- 
# 
` कमै is not one with the soul and yet not 
te separate, It is not an imaginary thing im- 
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posed upon the nature of the soul, It is not ine 
herent also, It is a reality closely associated with 
the soul, That relation of association can be se- 
vered in the case of liberable souls (मन्य जीव). - 
26-12 न भवाभावो उ faet-fafe is not merely the 
absence or negation of संसार. It is something more, 
It is not extinction or nonentity, It ‘is existence 
with soine positive qualities, It is. not a passive 
condition, It means the absence of certain things 
and at the same time the presence of other 
things, There is no pain, no misery, no passion 
© ignorance and no; obstruction 
There is perfect'-happiness—knowlege conna- 
tion and power, ~ 
26-13 न तदुच्छेदेणुष्पाभो etc, . न संतानोच्छेदेऽचुत्पादः | ; 
waa किं af उत्पाद एव यथासौ समुच्छिदयते एवम्‌ असन्नपि 
उत्पयतामिति को व्रिरोधः १ 34 समज्ञसत्वे-न्यायोपन्नं कथमित्याह - 
एवे हि नानादिमानेष संसारः कदाचिदेव संतानोतत्तः तथा न हेतुफल- , 
आवः चरमायक्षणयोरकारणकायत्वात्‌ | । 
27-2 निरादहारन्नरयकओ निओगेणं etc ye 
ae र थास्वभावकल्पनमयुक्तं, ऊत इत्याह निराधारोऽन्वयःकृतः 
नियोगेन, अयमत्र भावार्थः-- स्वभावः इति आत्मीया सत्ता स्वभावः, एवं 
च सख निव्रत्तिस्वभाव इति स्वाभावि ङौ आत्मीया सत्तेति franc, aa 
` न्वयाभावः तन्निकत्तिसूत्रादिति, नियोगप्रहणम्‌ अकवद्यमिदमित्थमन्यथाशब्दा- ` 
योगादिति ख्यापनाय । एवमायक्षणेऽपि भावनीयम्‌ | | 
27-6 छोगंतसिद्धिबाविणे एए etc. These liberated souls” 
dwell at the top of लोक. एते चलुदंशरज्ज्वात्मके लोकति या falar 


, 
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gaara तद्रासिन एते सिद्धाः | कथं व्यवस्थिता इत्याह यत्रैकः 
सिद्धस्तत्र क्षेत्रे नियमात्‌ नियोगेन अनन्ताः. सिद्धाः उक्ते च- 
जत्थ य एगो fag तत्थ अणता भवक्खयविसुक्ा | 
अण्णोण्णमणावादह fasta सुरी सुह पत्ता ॥ ` 
27-6 अकम्मुणोगई etc. कथमिह ahaa लोकान्तगमनमित्याह- 
अकमणः सिद्धस्य गतिः इतो Sars पूपयोगेण हेवुना तत्सामान्यात्‌, 
` कथमेतदेवे प्रतिपत्तव्यमिलयाह-अलाबुप्रमृतिज्ञाततः खल्टेपलिक्तजलक्षिप्ताधो- 
`  निमम्रतदपगमोष्यैगमनस्वभावालबुवत्‌ | भरमृतिग्रहणदिरण्डफलादिग्रहः | 
sana ala वा aasaaarad किं a eft एतदाशङ्धयत्राह | 
। नियमः अत एव अलावुप्रसलिज्ञातः | एकषमयादि उत्यलपृत्ररातव्यतिमेद - 
| इ्टन्तेन - एकसमयेन तद्रतियक्तेलयाशेकापोद्यायाइ अस््शदगलयागमन, 
4 Rae विद्ते प्रति ॥ ee 
The analogy of the gourd. etc, is very well 
५ explained at the end of —aearalfamagqaaisa in the 
following verses. न Ginn Nation 
कृत्सलकमैशषयादूष्यै निर्वाणमधिगच्छति ॥ 
यथा दग्येन्धनो वहिः निर्पादानसन्ततिः ॥ 
ara बीजे यथाऽलन्तं ्रदुर्भबति नारः | £ 
 कर्मबीजे तथा we नारोहति भवाहइरः ॥ = . ` ` 
तदनन्तरमेवोध्व॑मालोकान्तात्‌ स॒ गच्छत । | 
ूरप्रयोगासङ्गतववन्धेदष्वंगौर वैः ॥ 
कुलाख्चक्रे दोलायामिषौ चापि ययेष्यते | 
पूर्वप्रयोगात्कमैह तथा सिद्धिगतिः eat ॥ 
सल्टेपथज्निर्मोक्षायथा «eas । ~ 
कर्मसङ्गविनिमोकषात्तथा सिद्धिगतिः स्ता ॥ 
एरण्डयन्त्रपेडाञ assay गति; । ae 
कमेबन्धविच्छेदास्छिष्यस्यापि तथेष्यते ॥ ` 
उष्वमौरवधर्माणो जीवा इति जिनोततमेः । 
° अधोगौरवधर्माणः पुद्गला इति चोदितम्‌ ॥ ` | 
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यथाऽघस्तियगरध्वं च लोष्टवास्वभिवीतयः | 

स्वभावतः प्रवर्तन्ते तथोर्थ्वं गतिरात्मनाम्‌ | 

अतस्तु गतिवेङृखमेषां यदुपलभ्यते । 
` कर्मणः प्रतिघाताच प्रयोगाच तदिष्यते ॥ 

अध-स्तिथगथोध्वं च जीवानां कजा गतिः | 

छर्ष्वमेव तु तध्वर्मा भवतिं क्षीणकर्मणाम्‌ ॥ 

द्रव्यस्य कमणो यदरदुत्पच्यारम्भवीतयः | 

wt तथव सिद्वस्य गतिमोक्षमवक्षयाः ॥ 

उत्पत्तिश्च fara प्रकारतमसोरिह | Pca 
युगपद्धवतो यद्रत्‌ तथा निर्वाणकर्मणोः ॥ pet aes 

Then the सिष्वस्थान is described as under, 

तन्वी मनोज्ञा ae: पुण्याः परमभास्ररा | 
प्राग्भारा नाम agar लोकमपि व्यवस्थिता । ie 
दृलोकतुल्यविष्कम्भा सितछन्ननिभा सभा । ae 
Seat तस्याः fear सिद्धाः ` लोकान्ते समवस्थिताः ॥ । 
तादात्म्यादुपधुक्तास्ते केवल्ञानदर्शनेः | 
सम्यक्त्वसिद्धतावस्था-हेतभावाच्च निच्किया :॥ 





ततोऽप्यष्व गतिस्तेषां seared चेन्मतिः । ag 


धर्मास्तिकायस्यामावात्स डि Bia: परः ॥ + 
27-8 अब्खुच्छेओ भव्वाण अणेतभावेण--1 }€ fear that the _ 
_ number of liberable souls will one day be exha- 
usted if they continue to be liberated in eternal 
time; is groundless, It is true that the liberated 
souls do not return to the संबार but the defini- 
tion of infinity is that it can never be exhausted, 


Divide or multiply infinity by infinity and 
ˆ कट result is infinity, 
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| 27-10 aan इत्थ-अनंतकादि खमयात्‌ at क्ञतं। तेषां 
` प्रतिक्षणमतिक्रमेऽनुच्छेदोऽनन्तत्वात्‌ | कथं तहिं एतदुच्यते ` 
` ऋतुन्यतीतः परिर्तते पुनः क्षये प्रयातः पुनरेति चन्द्रमाः | 
` गतं गते नैव तु सन्निवर्तते जलं नदोनां च ata जीवितम्‌ ॥ 
इति उच्यते | एतत व्यवदारतस्तच्यते, अन्यथा तस्यैव Feat 
बालयनिदृत्तिः, तस्य तदधालायापादनस्वभावत्वादिति परिभावनीय, अतो 
न क्षयो भव्यानामिति स्थितम्‌ | 
27-10 भव्वत्तं जोगगयामेतमेव etc, भव्य implies only 
fitenes for liberation. All weas do not get 
liberation in the absence of the requisites, 
Wood may be pure and faultles for making an , 
idol but in the absence of va~carpenter—tools etc, 
jit cannot be used, There are some जातिभव्यञ too 
who are fit to be liberated, but who cannot be 
liberated in the absence’ of proper requisites. In 
this connection पि, says:— 
4 werd सिद्धिगमनयोभ्यत्वं फलगम्या च योप्यता। को बा 
एवम्‌ अभव्येभ्यो विरोषो भव्यानाम्‌ | इत्याशङ्चग्यपोदायाई-प्रतिमायोग्य- 
 दारनिदर्शनेन, तथा हि तुल्यायां प्रतिनिष्पत्तो तथप्येकं ae प्रतिमायोग्ये 
‘ रन्थादिशुन्यतया न तदन्ययुक्ततयेत्यादि विद्वदङ्गनादिषिदधमेतत्‌ | 
: 27-12 एसो fa तत्तगं-एषः अपि व्यवहारनयः तक्ताज्ग प्रवृत्तौ ` 
 मोक्ञाङ्गमिय्थंः । यथोक्तः-- 
ag जिणमयं पवजडइ तामा ववहारनिच्छये मुय | 
ववहारणउच्छेए तिल्ुच्छे भो जतो ऽवस्सम्‌ ॥ 
Of the two standpoints of view, व्यवहार and निश्चय 
he former sometimes appears te be contrary to 
the latter but really speaking it forms a part of the 
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helps a great way to grasp the ` निश्चय and leads 4 
to it. < 
They are distinct and yet related. 
28-2 समेतभदा-स्वैतः निर्दोषा । 
तिकोडीपरिखद्धौए-कषतापचछेदपरि्यद्धया | 
28-2 अपुणवेधगाइगम्मा-अपुनवेन्धकादयो-ये सत्वा SHI कमे- 
स्थिति तथा अपुनबेन्धकत्वेन क्षपयन्ति ते खड अपुनजन्धकाः आदिशब्दात्‌ 
मार्गाभिमुखमागपतितादयः परिगृह्यन्ते दढग्रतिज्ञालो चकादिलिङ्गाः, एतदगम्या ` 
इयं न संसारामिनम्दिगम्या तेषां ह्यतो विषयप्रतिभाषमात्र ज्ञानमुदेति न 
तददवेषत्वादिवेदकमिति | 
एअप्पिञत्ते ag इत्थ लिङ्ग--आश्ञा्रियत्वम्‌ अपुनर्न्ध कादिलिङ्गधू 
प्रियत्वुपलक्षणं श्रवणाभ्यारदेः | 
28-4 न एसा अन्नेसि देया etc एषा आज्ञा न अन्येभ्यः अपुनर्बन्ध 
कादिव्यतिरिक्तेभ्यः सेखाराभिनन्दिभ्यः . देया । तत्परिज्ञा-संसाराभिनन्द! 
परिज्ञा लिङ्गविपयेयात्‌ भवति | 
उक्तं चः 
aat लोभी अतिदीनौ मत्सरी भयवान्‌ शठः | 
अज्ञो मवाभिनन्दी स्यात निष्फलारम्भसंगतः ॥ 


तयणुरगद्रयाए etc. तदनुग्रहाधेमेव न देया } 
उक्त चः 


अग्रशांतमतौ शाश्नसद्धावप्रतिपादनं । 

दोषायाभिनवोदीभै शमनीयमिव ज्वरे ॥ 

gea निद रनमाह, 

घामकुभो दकन्यासज्ञाठेन उक्त च-- 
आमे घडे निर्हित्त जहा जलं तं घड fads} 
व्य सिद्धतरहस्सं amet विणासेड ॥ 
एषा करुणोच्यते-अयोग्येभ्यः आज्ञाअप्रदानरूपा । ` 
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| _ - + Translation 


Salutations to the divine worthy preceptors 
of the three worlds who are above passions, om- 
niscient, worshipped by thelord of gods and spe- 

“akers of things as they are. They propound 
thus:—Here indeed, the soul has no beginning 
Its existence in the world is without beginning 
caused by the association of karmas, full of mi- 
sery, yielding misery (here) and giving rise to 
(further) miseries, 


The worldly existence;can be destroyed by 
pure religion which canbe obtained by the eli- 
mination of sinful deeds which ( in their turn ) 
are the result of the pure and natural thought 
activity etc. Means to achieve it are to seek four- 
-fold shelter, to censure evil and to practise 
merit. [t is always necessary for a man aiming 
at salvation therefore to meditate upon them 
tepeatedly in case of mental unrest and thrice a 
day when there is no unrest 


। 
। 











May the divine Arahantas who are the great 
masters of three worlds, store of excellent merit 
tee from affection, hatred and delusion, the uni- 
maginable desire-yielding jem, a boat in the wo- 
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पता occan and the only sure rrefuge, be my 


shelter for the‘ whole life, = we 


In the same way, may the liberated souls who 


are free .from -birth, old age and death having 
removed: the b’ot of karmas, unobstructed, posse- 
ssed of perfect .knowledge and connation, residing 
in the city of-perfection, ,joined with matchless | 


bliss and: completely successful, be my shelter, = 


Similarly, may the monks of calm and grave © 


thoughts desisting from: sinful activities, knowine 


the fivefold conduct; devoted to benevolence 06 = 


and unaffected like the lotus, engaged in study 
and meditation and always pui ‘fring their “mind 
be my shelter, 


Dae 


So also, may the religion which is proached.” 


ty 





by the omniscient, worshipped. by gods, demons — 


and men, the sun to dispel the darkness of de- 


lusion, the great.charm to destroy the poison of — 
love. and hatred, the cause .of.all bliss, the fire — 


to burn the forest of. karmas. and.the winner. of os 
of the liberated state, be my shelter for the — | 


whole life 


‘Having “sought: their tuhelsci ski pensrans el ^ 
deeds, I have learnt from the words of the: bene- 


` -volent’ fteind, preceptor ‘and’ the-holy ‘master that 











| my attitude-faulty, improper, undesirable, sinful. _ 
and sin-yielding, subtle, or -gross, adopted.or 
caused to-be..adopted or encouraged by mind, 
body or:speech, due: to love hatred .or delusion, 
here in this existence or the other, towards the 
Arahantas or liberated souls or preceptors or tea- 
chers-or monks or nuns or. other religious, res- 
pectable and adorable places or. persons, father, 
mother ‘kinsmen or friends or’ benefactors, to the 
believers in general and even: to nonbelievers. or 
he objets: leading or not leading ‘to righteousness 
deserves to be censured) wis evil and should be 
0870006 knowing it: to be thus. I like the truth 
with faith, and censure'taht‘attittide as evil and 
worth avoiding in the presence of the Arahantas 
and siddhas, Let me not thus desire ‘sin, 


= May this censure of mine be sincere, Let 
me swear not to do it again, This is highly 
agreeable to me, so I desire the precepts of the 
Arahantas, the divine preceptors and benevolent 
friends, May .I have contact with .them. May 
this request of mine be good and fruitful, May I 
‘fave great respect.for it, May, it be the seed-of 





peer forme. Having got (contact with) them, 
186 fit to serve them and execute their or- 
with devotion and without transgression, 
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Aspiring for liberarion, let me devote myself 
to good deeds according tu my energy. I appre- 
‘ciate all the performances of Arahantas, the per-, 
fection of all the liberated souls, the course of be- 
haviour of all the preceptors, the scriptural inst- 
ructions of all the religious teachers, the monk- 
hood of all monks, the means of = 
employed by all laymen and the means of right- 
eous course of conduct for all gods and pure-min- 
ded souls aiming at libreation, May this appreci 
ation be according to the rites, of good motive 
-of good practice and»-free from transgression 
by the power or -Arihantas etc, who are, 
possessed of great~ merit. Those divine om- 
nisient masters areabove passions, possess unima- | 
ginable power, and possesing great bliss they 
cause the same to living beings. I अणा silly 
and sinful, affected by delusion without be- | 
ginning, not knowing things in reality. May 1 
know the beneficial and the harmful, desist from 
the latter, practise the former and achieve my 
interest by offering proper service to all living | 
beings. May I desire good deeds. s 

Bonds of bad karmas :of one who studies, 
hears and thinks properly over this, get loosened 
. decreased and destroyed or if they are freed sb 
_ further series their power breaks down and पलल 


effect grows weak by good condition of the soul, 













॥ 
like the poison which is tied down by a प~ 
let, They can be easily removed and they १० 
dot recur, Similarly, bonds of good deeds accumu- 
late, increase and bear perfect fruit. Good karman 
excellent in character, earned by excellent thou- 
ght activity and sure in its fruit, brings good 
result like the great medicine which is well employed. 

It starts good things and accomplishes the great 
happiness (मोक्ष). Therefore one should study, hear 
and ponder over this with good concentration 
without the desire for any worldly reward and by 
checking evil thoughts, knowing it to be the seed 
of good mental condition, Salutations to the great 
passionless preceptors to whom even gods bow down, 
Salutations to other worthiés also, May the faith 
of the omniscient be victorious, May the living 
beings be happy by the great enlightenment. 
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| merits), one should think over their nature, in- 
“herent beauty, company, benevolence and instru- 
mentality in achieving the great object, One 
should also remember that they are difficult to 
| practise, dreadful in violation, and causing delusion 
difficult to regain, Thus one should accept them 


_. Being eager to accept the vows ( religious 
2 
ध 


> 






6: 


according: to one’s ability, im the proper manner 
and with great devotion, They’ are (1) gross: 
abstention from injury to life (2) gross abstention’, 
from falsehood, (3) gross abstention from: accep+ | 
tance of»things which are not: given, (4) gross: | 
abstention from sexual intercourse and, (5) gross: | 
avoidance. of possession. Having accepted these, — 
he should exert in their practice, He should re- 
ceive, attend’ to and execute the orders, The: 
holy commandments are the great charm to re~ 
move the poison of delusion, water to extinguish 
the fire. of hatred, science of medicine for the- 
disease of karmas ऋत्‌ the desire—yielding tree: 
to give the fruit of liberation. 


One should avoid the company of. the» 
irreligious friends णत्‌ ` think of newly acquired” 
merits (vows), demerits of old contact which have = 
no beginning, wicked companionship of irreligious- 
friends, censure in both the worlds and consequent 
seties of evil things, Compassionate towards the 
people he’ should carefully avoid going against: 
thé’ world, He should not lower down’ religion; 

` ॐ it catisés mental unrest/and is the seed as well’ 
as the fruit of great ignorance‘ (fqzarea). He: should: 
think thus:—There is no evil greater than this. 
‘tis meré blindnessin this wilderness of the’wo> 
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rid; It is the generator: of evil mishaps; extreme- 
ly dreadful’ by: nature and contracting many sin- 
fal ghinpsigs' <0 389. - , प 
` छल should ‘serve the religious friends accord- 
ing to rites as a blind’ man does the guide, the 
patient १०७७. the physician, the poor does the 
rich and the» frightened does a. great leader. He: 
should cherish: great. respect for those: religious. 
friends as there is nothing better. He should 
desire their orders, accept. them and execute them 
without transgression, 
In conformity with the vows ‘undertaken, he 
should behave-like a ttuelayman, His performa- 
neces should. be pure withithe. pure activities. of 
his. mind, body. and. speech,’ He should avoid all 
undertakings for they, hurt many lives, are censu- 
rable, cause of great distress.and obstacle in ithe 
next. birth; He-should not contemplate trouble 
to. others. He. should not feel depressed. or 
elated. (in times.of loss. or gain), He should not 
utter, false, harsh, slanderous and unconnected 
speech, but speak what is beneficial and mode- 
tate. So also he should not kill creatures, should 
not accept what is not given, should not look at 
_ the wives of: others (passionately) and should not 
। indulge in unprofitable occupation. He should be 
pure-4u’ the: activities ‘of his body. 2 









8 


Similarly, his charity, enjoyment, retinue 
and store should be in proportion to his gain, 
Not troubling his servants but obliging them 
according to his power, he shodld be compas- 
sionate and free from attachment in his mind, 


There is religious merit in their protection 
indeed as it is in the case of others, All souls 
are individually separate, Attachment is the cause 
of bondage, 


He should be always mindful of the duties of 
a layman and think thus “Iam so and so, of sucha 
family, the pupil of such alpreceptor, and devoted 
to such a religious course of conduct, I do nat vio-’ 
late it, It is not declining, but progressing, It is the 
essence, the real interest of the soul and benefit, 
All else is futile especially when it is not acce-' 
pted with rites, Thus the highly compassionate 
and well enlightened divine Arahantas the friends 
of three worlds say, *—Having contemplated in 
in this way, he should carefully adopt such be- 
haviour as is not opposed to this, Such behavi- 
our is the auspicions beginning of its accompli- 
shment, 

Then, he should keep awake for religious 


meditation of the following nature, What stage ध 
, have I attained to in the present १ Sensual plea- _ 
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sures are worthless, sure to end and bitter in their 
result. The terrible death destroys everything. It 
comes unknowu, It cannot be prevented, It occurs. 
again and again, Religion is its medicine, abso- 
_ lutely pure, followed by the great, beneficial to 
all, free from transgressions and the cause of 
great joy, 

Salutations to this religion, to its propoun- 
ders, to its followers, to its propagators and to 
those who accept it, 


I desire to accept it. with the good activi- 
ties of mind body and ,spéech, May I get this 
favour of the highly blessed Jinas, One should 
_ think thus with concentration...and always obey 
those ( monks ) who possess that religion, That 
is the great weapon to cut off delusion, Thus 
veing purified by pure thoughts and cousequent 
temoval of karmas secures fitness for it, Then, 
disgusted with the worldly life, aspiring for libe- 
ration, free from attachment and not distressing 
others he acquires the purity of thoughts, 


९; 


Having contemplated on the religious duties 
of a monk, a man with the said merits should 
well exert to accept them without offending others, 
। Offenéing others is the obstruction in its attain- 


t 
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ment, It is not the remedy. From’ unwholesome 
beginning there can indeed'be no good He shouid’ 
anyhow enlighten the parents if they are not’ 
, enlightened, That life is praiseworthy which is 
successful in‘both the worlds; Karmas done in com- 
pany yield the fruit in company. Otherwise there 
will be a long separation and our condition will 
be like that of birds residing in one tree-- Death 
is extremely powerful and imminent, Human birth: 
is difficult to obtain like the jem lost in the ocean. 
There are many other existences, but they are all 
full. of misery, dark with delusion, ending in in- 
auspicious karmas ऋत्‌ पठ for pure religion, While: 
this. human existence is the right thing which. 

serves the purpose ‘of a boat to cross this worldly | 
ocean. and which. is fit to be employed. for the: 
benefit of the soul, That. boat has its holes sto- 
pped by the principle of Samvara, knowledge for. 
its pilot.and. its speed is caused by the wind. of. 
penance, This opportunity of human birth is. 
difficult to get. Its utility is matchless in all. things. 
as it is the means of religion which secures per- 
fection. It is worth accomplishing, for in that state, 
there is no: birth, no old: age, no death, no sepa- 
ration: from desired objects, no unioa with objects: 
not desired, no hunger, no thirst’ and no-other ` 
fault, The condition of the soul there; is absdutely ` 


1 
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independent, free from. inauspicious feelings of. 
love etc, peaceful, blessed and free from: troubles... 
Opposed’ to: this, the nature of the world’ is’ 
unsteady, Here’ indeed, even the happy are (1 
` réality unhappy and the’ real unreal. Everything” 
is untrue like a dream; So, enough of attachment 
for it, Please favour me: (with permission ), and: 
exert yourself to cut it off. 1100 may achieve the 
end with your consent. Iamdisgusted with birth 
and’ death, My desired object will be secured by 
the power of the preceptor. Thus others also’ 
should be enlightened!Then he should practise” 
religion in their company, and do what is proper, 
ever without! the’ hope of reward. Such: is: 
the order of the great monk. If by the fruition: 
of karmas, they’ are not enlightened, he should 
by’ his own: wisdom and according to 015 capacity” 
arrange for their maintenance secured by new source: 
of: income or interest’etc, [४.15 gratefulness indeed. 
Compassion in this world is the -principal origi=’ 
nator of religion, Then: with their permission, he 
should accept monkhood, Even them if he does not: 
get permission he may ernploy deceitful means 
though not deceitful’ at heart, because the propi-: 
tiation: of! religion is the real benefit to all creat+- 
ures, By trying various means: he should accept: 
asceticism with their’ premissiony If they’ do: not: 
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agree in any way he should leave them following 
the example of one who would leave the patient 
in an improper place to bring medicine for him. 
Suppose that a certain man somehow happens 
to enter a forest with his parents and is attached 
to them, There, they ( parents) catch a great 
disease, fatal and incurable by ordinary men but 
whose medicine is possible, Then the man due to 
attachment may consider, “ They will surely die 
without medicine, With medicine they may possibly 
live and they can pull on yet for some time, ” 
So having made all necessary arrangement for 
their food, bedding etc, if heleaves them to bring 
their medicine and to earn his livelihood, he is 
good, This sort of abandonment is no abandon- 
ment, but not abandoning them is real abandon- 
ment, Wise men look to the result in this case. 
Those who can see that are wise. That man 
after getting the medicine may possibly preserve 
their life. That is the right course for a man, 
Similarly a great pious man, devoted to reli- 
gion may happen to fall in the forest of the world 
with his father and mother. There they catch the 
disease of karmas which is surely destructive, in- 
curable by ordinary people who have not secured 
faith in the religion but whose medicine lies in 
-Samyaktva and which ends indeath etc. Thenthe — 
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pious man, on account of his devotion to religion 
may think, “ These ( parents ) will surely die in 
the absence of the medicine of Samyaktva etc, 
By getting it they may or may not live, From the 
practical point of view they can live yet for some 
more time.” Then having made all arrangement 
for their maintenance etc in this world, if he leaves 
them and accepts asceticism for doing all that is 
necessary in his spiritual nourishment and to bring 
the medicine of Samyaktva etc from some exce- 
llent preceptor, he does well to suceed, This 
abandonment is no abandonment on account of the © 


‘contemplation of the trath While, not to leave ४ 
- (ला means real desertion due to false belief. 116: 


fruit of the true principle is in reality the prin- 
cipal thing here. Wise men.who see it are very 


near liberation. by getting this medicine of Sam- 
yaktva for them he possibly makes them’ live 


eternally by connecting them with the successful 
seed of liberation. This is proper for a good man, 
The obligation of parents cannot be returned (in 
any other way but this ). That is the duty of the 


good. Lord Mahavira himself is the example here 
in averting the dejection of parents which 


would result into a series of unhappy things, 


Thus, without offending anyone in any way 
having worshipped the divine Vitaragas and monks 


in the presence of a good preceptor, having satis- 
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efied the needy vaccording :to »his means, clad -in 
sauspicious garments, atthe -auspicious «moment. 
-purified -by the geaeq, and with great joy he should 
according toi rites, leave the? life of a householder 
sand accept the duties:of a monk. A wise man 
ywho-wishes perfection should not. violate :this order 
,0f-the Jinas:as:itiis highly beneficial and: as its 
` »breach brings: great evil. 
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Thus initiated into monkhood he. gets the 
fruit of performance by proper ceremony, The high- 
souled. monk of; pure conduct. does. not get per- — 

verted, In the absence of perversion and: by:the 

application of proper means'the. desired object «is 
yaccomplished, One, who. isnot perverted doesnot | 

_take to improper means, The proper means succeed 

»as a-rule, Otherwise they lose their propriety and 
that-will incur’ the fault of unwarranted consequ- 

“ence, This is निश्चयमत or ideal point of view. 


That monk, looking with an equal .eye.at 
gold and clay, friends ond foe, free from the pain 
of obstinacy.and possessed of the joy of peace learns 
discipline. well, Staying withthe preceptor, de- 
_voted.to him, modest, knowing the truth, _posse- 
“ssing the spirit.of service and given up to rites 
~on accouut of his.importunity for truth, believes = 





ऋ 
.that .there ‘is व _yprinciple, . Aiming iat 


diberation, vhis ~ goal, and,free ` from any. desire 


connected with this life.or the next he,studies 


the scriptures 'like ithe ` great charm, thoroughly 


| amasters them and employs . them well. This 35 
~ the -preeept of the wise. Otherwise it (study) = 


is of no use like; the.charm improperly acquired, 
By non-propitiation there willbe nothing. To 
those» who have never-begun it, the preaching. of 
the :true path will cause: pain or contempt or छण 
sacceptance, ‘That study »without propitiation ids 
moistudy due to the absence of Samyaktva, This 
-(non=propitiation) is not. found in the case of those 
awho have got Samyaktva, Violation . in their case 
brings mishap in the beginning but it surely secures 
“the goal. as the beginning (of propitiation) hasonce 
been made, ‘In,that.case there is indifference 
to the preaching of the right path or mere acee- 
ptance or ‘the beginning of practice, Study of 
this nature is real study on account of Samyaktva 
though little. The man who, thus violates is as 
_a-rule with the seed of Samyaktva. It is possible 
for. the believer only who is much troubled . by 
karmas, One who is free from such troubles 


, 270. 15 on the right path acts according to the 


Canon aiid is-possessed of the eight mothers \of ` 
creed, {five items: of carefullness and three «ways , 
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of guarding. One who abandons these mothers. 
is a child ‘in asecticism and suffers like the 
child who abandens its mother, The omniscient. 
lord is a master of asecticism, the very fruit 
‘of these mothers of creed and he knows this 
‘well in both the ways subjective aud objective. 

So also he knows the island for rest and 
lamp for light both sinkable and unsinkable, ste- 
vady and unsteady, He exerts to make the sink- 
able unsinkable and unsteady steady according to 
his power. He remains unperturbed, indifferent. 
and free from attachment. He propitiates the best 
course, Thus by gradual-progress in religious. 
achievements he becomes *free from sinful karmas. 
and being purified; performs lifelong spiritual 
worship, He enjoys thereby the happiness of 
peace, not pained by the practice of restraint and 
penance and not dejected by hardships or hara- 
ssment as a patient gets relief by good treatment. 
and medicine. 

There may be a man oppressed by a great 
disease, bearing its pain, knowing its true nature 
and really dejected. By the words of a good 
physician he may know the disease well and try 
good medicines in the manner instructed, checking 
all self-willed behaviour and taking light und 
. wholesome food he becomes free from the disease, 


| eee ६ : 7 ne, 

gets more healthy due’ to the: consequent ease 

and: owing’ to attachment for the health goes on 

cherishing good and pure thoughts, being careful in’ 

doing भा that the physician asks him to do without. 
the least pain or dejection or agitation of mind, 
even when the: veins are cut open (for injections) 
or salt is applied because he knows that his de+ 
sired object’ is fulfilled by the gaowtug conscious- 
ness of health and pacification of the disease; and 
highly respects the physician, 


In the same way, a man who is oppressed 
by the disease of karmas,.who has experienced 
the pain of birth ete and. who knows its true 
nature, gets really disgusted... with it. Then by 
the words of the preceptor and by good perfor- 
mances he knows it and accepts the right course 
of asceticism in the manner shown in the previous 
chapter. Avoiding carelessness, taking pure and 
tasteless food, being cured of the disease of kar- 
mas and the pain of separation from dear ones 
disappearing, he rezains the health of pure monk- 
hood and purifies himself the more by good 
thougits. As 4 result of the peace of mind 
caused by regaining pure monkhood and due to 

। special attachment. for the same, he remains al- 
ways calm and steady even in hardships and 
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calamities, with the tranquility of mind caused by the. 
growing destructive-subsidential thought ` activity 
( क्षायोपशभिशूमाव ), by his knowledge of truth and 
his consciousness of the importance of the गला) 
gious path, advances in pure thoughts and highly 
respects the preceptor by the proper acceptance 
of his words without (blind) attachment, in the 


natural course. This natural course (of showing 
respect to the precept ) is shown 0 be great 


and important-particularly due to the great 16" ` 
spect paid to the divine master thereby. His 
commandment is, “One_ who believes in me 
does so in the preceptor’. Otherwise ( with- 
out respect for the preceptor),.that pratice is no 
practice. It is censured by. the philosophers as 
the practice of a vicious woman for it bears no 
fruit. In this connection the fruit 5 explained 
to be like the satisfaction of having eaten poiso- 
ned food, Its real fruit is the worldly whirlpool 
giving rise to many inauspicious things, Great 
esperct for the preceptor is itself liberation on 
account of its being the surest means to achieve 
it. It establishes eontact with the great preceptor 
( तीथकर ) and thence perfection is a surity. This ` 
rise of good thoughts results into the purest 
mental condition which is like the physician to cure 
the disease of the worldly existence. Nothing 1s 
better than this. It stands no comparison. ~That — 
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monk with such. intellect, thought-activity and 
condition of the soul does not swerve from the right: 
path and with the soul-power increasing. he surpa- 
sses all the gods in happiness after twelve months. 
Thus the great asectic has said, When he keeps the 


vows intact, givesup pride, feels grateful to the lord 
and becomes the best of such people. At that time 


he cuts of the further growth of karmas and gives up 
attachment for those things which are liked by 
the non-believers, He is called areal ascetic by 
the Tirthankaras, who swims against the-current 
of worldly acts, abstains-from being favourable 
to the current and whose’ activities are always 


good, He propitiates..monkhood who fulfils the 
vows undertaken, pureand free from transgression, 


and gets a pure birth proper for securing libera- 
tion, The requisites of enjeyment are obtained 
according to good form etc- Then he gets in full 
all the beautiful requisites of enjoyment which are 


fully justified, which are pleasaat being free from 
distress, which offend none and which are beauti- 


ful in their result. No other requisites but these 
are perfect, But the real knowledge is that which 


explains the truth by discarding even these en- 
joyments here and in the next birthas distressing. 


By ‘this knowledge good activity characterised by 
१ proper acceptance of duties is accomplished. Pure 
condition of thesonl: urges this activity. Generally 
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there is no obstacle 17:18 = progress due to the 
absence of the bondrge of sinful karmas, All these 
activities are acquired by him as a result of the 
devoted propitiation of asceticism -in past births, 
So he exerts well in the path and achieves the 
desired object with ease, Thus the absolutely fault- 
less practice becomes the real good practice to 
secure the spotless object viz liberation, It gives 
rise to good karmas by the gradual accomplishment 
of good activities, Then he obtains the great reality 
viz liberation, Clever in its achievement and having 
a great rise of good deeds, he does it by consistently 
employing in various ‘ways the means of causing 
Samyaktva. Possessing “the energy of a creator 
with his good activities succeeding, beautiful in all 
respectes, the cause of good concentration etc, the 
lamp for the darkness of delusion. - thr doctor of 
the disease of attachmeet, the great ocean to exting- 
uish the fire of hatred and the cause of accomp- 
lishing Samvega, he is'like the incomprehensible 
Chintamany Gem, Thus he wins the great reality. 
by special compassion and thoughts being free. 
from the sinful karmas accumulated -in many, 
births and by his thoughts progressing.in purity as 
2 result of his propitiation in many ,past .births 
he gets the best and the final existence; the = ` 
cause of liberation .and of the great -rea-, 
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lity. Having fully performed all the duties in 
that existence and having shaken off the dirt of 
kKarmas, he accomplishes the object, becomes per- 
fectly enlightened, free from karmas, gets emancipa- 
tion and puts an end ro all miseries. 
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That monk when thus liberated, becomest he 
great Brahma and abode of auspicious things, 
without birth, old age and death, with all inau- 
Spicious karmas destroyed-and incapable of bon- 
dage, He regains the true ‘nature, does not act, 
is devoted to the trué nature of his soul and 
gets infinite knowledge as’ well as connation. .He 
is neither sound nor form nor smell nor taste 
nor touch, ful 


¦ ~ ८ is the formless ( existence ) entity of no 
particular shape, full of infinite energy, successful, 
free from all troubles, absolutely independent, 
steady and calm. Its happiness is the best as it 
is not the result of any combenation, Depende- 
mce means absence of happiness, ‘Combination 35 
the cause of : separation, Its fruit is no fruit as 
it brings degradation, Fools out of delusion very 
much desire it, Delusion causes perversion. It 
results into endless evils. Hence the ‘lord “has 
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called it the best enemy of soul. These liberated 
souls have no connection with the sky, because 
they are steady in their own nature. The'sky 
does not. rest upon any other thing sor does. 
anything rest upon:it, One entity does not de- 
pend on the other, This principle cannot be 
imagined, The truth is known to the omnisient, 
This is the real point of view. Combination ends 
in separation, This is no combination (of the sky 
and soul). The sign of combination is different, 
There is no dependence here, Like the infinite 
happiness it is their very nature ( to rise up to 
the end of the world-and remain there unsup- 
ported). It (happiness) cannot be compared but 
of the liberated souls only) it can be the expe- 
rience. This is the order of the omnisient Jinas, 
absolutely true. For falsehood, they have no 
reason and nothing happens without a cause, It 
can be explained by an illustration only. The 
happiness which results from the destruction etc, | 
of internal foes is infinite times more than that 
which is felt by the destruction of -all enimies. 
by the disappearance of all diseases, by the 
combination of all objects and by the fulfillment 


of all desires, Love etc. are internal foes, The — 


rise of karmas means diseases. Great superna: _ 
tural powers are the wealth, 
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£ । : The desire for non-attachment is the desire, 
Thus ‘it is very fine, It cannot be known in 
truth by others, as the happiness of an ascetic 
¢annot be known by a non-ascetic, or as that of 
health by the diseased, : 


_ Its nature cannot be conceived, In conside- 
ration of one liberated soul, it is with beginning 
and without end. In consideration of the flow, it 
is without beginning. Those divine masters too 
are of the same nature due the particuler kind 
of liberality ( भग्बल् ). It varies according to the 
particular fruit. If there-is no difference in भग्यत्व 
there can be no difference’ in its accompaniments 
(खहकारिकारण) is it as dependent on it (मन्यत्व). So 
the theory of manifold: :predications is the true 
theory. It applies ‘here also, Otherwise it will 
mean absolutism (एकान्त) which is false, It cannot 
solve the problem, It is against the doctrine of 
the worthy master. 


Liberation is for the mundane only, It is 
not for one who is not in bonds ( of karmas ) 
for then it will be meaningless. Considering the flow, 
bondage has no beginning like the past time, If 
there is bondage for the unbound, there will be no. 
liberation as there will be the possibility of 
bondage again ( for the free ) and there will be 
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no distinction between the liberated.and the non 
—liberated,. If the bondage is without beginning, 
even then the separation is possible like that of 
ore from gold. One who has no senses_ has 70. 
desire to see and that desire is not possible for 
the unseen, If that desire is natural it should 
not end. If it ends there will he no place for 
the soul. Otherwise it will (desire) not be of the 
soul, In fact, it is not equal to भव्यत्व which is not 
purely of the nature of the soul. There is no 
equality in consideration of future continuation 
also, for then the desire (_fezar ) will never be 
different from omniscietce; To infer such a na- 
ture in it is unjustified, This is the fault in in- 
ferring it, Hence it is. just. to say that bondage 
etc. of the soul result from its development, 
Thus the doctrines of bondage and liberation 
are naturally proved to be true by all stand& 


points, 


Karmas are not one with the soul. They 
are not imaginary things, Otherwise there will be 
the distinction between the mundane existence and 
the other, Mere absence of mundane existence again 


is not liberation. The destruction of the संतान ` 


does not mean that it will notbe produced again, 


Such a belief is improper. Then the world will ८ 


% 





(१९८.०९ without beginning and there will be-no. 
causal relation, To think. of सुतान, as being of 
that particular nature is.not)proper. Then the 
nis decidedly tendered without support, So 
it ds proper.to take it.as the particular nature 
of the\soul: only. This theory. is.very deep. It shonld 
be. thought of .with great intellect, 

‘This happiness of the liberated souls -has-no. 
end, Therefore .it is called the-best. It sis infinite 
and absolutely. free, from .eagerness, They live-in 
the place of perfection.at the top of the unive- 
tse. Infinite. number of liberated souls can stay 
as a rule inthe -place where there is one libe- 
rated soul, The, rising..of.the.soul toy this place 
though \without karmas is due to -previous prac- 
tice and,.it. can be explained by the illustrations 
of the, gourd .etc, It,is.an established-rule. Ris-. 
ing. up, to this place -without touching anything 
in the middle is due to its special excellence, 
There will be no end to the number of the 
liberable souls as they are infinite. This infinity 
should be known by that of the units of time, 
भन्यत्व means mere fitness for liberation (and not 
surity) in the case of some, like the particular 
‘wood only which is fit for preparing anigmage. This. 
is the practical point of view. Jt is:also a part of 
truth ag it purifies activity, proves the theory of 
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“manifold predication and is a part of the real point 
‘of view, The féal standpoint is *concerned with 
- tthe order of the divine lord Jina. It is ‘good in 
all ways, pure in three respects and known ‘by 
those who do” not contract the karmas again, 
‘The sign of such people is their liking’ for the 
order, It can be known by proper behaviour of 
the person and it decidedly produces the desire 
for liberation.” This order therefore should not 
be given ‘to others, Such prople (unfit for this 
oder) can ‘be’ known “from their characteristic 
which is quite contradictory to that of those who 
deserve it, Qut of compassion for them it should 
not be given as the-water is not poured into 
araw pot of clay (to preserve it), That is called” 
"compassion, It is ` absolutely purée, resulting in 
non-transgression and ` securing the highest bliss 
on account of great reverence for the lords of 
three worlds, fev 3 
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